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1st Class
Book: Ad-Durrar Al-Bahiyyah of Imaam Shawkaani (Rahimahu Allaah)
Shaykh: Wasiullaah Abbas (Hafithahu Allaah) 
Class Date: December 17, 2005
Student ID: -
_________________________________________________
Asslamu 'alaykum wa Rahmatullaah
These are my notes from Fiqh Class. # 1

Brief introduction to the lecturer:
Lecturer: Shaykh Abu Usamah Wassiyah al-Abbas (Hafithahu Allaah)
• From his teachers: al Allaamah Muhammed Sireen Bastawee, Nazeer Ahmad Rahmaani, Ubaydullaah Rahmaani al Mubarakpuri, Shaykh Muhammad Ameen Ash-Shanqiti, 'Hammad Ibn Muhammed Al-Ansaari, Taaqi ud Deen al Hilali and many others.
• Lecturer at Grand Masjid in Makkah and professor at Ummul Quraa University
• Member of Council of Higher Studies in Ummul Quraa University
• Previously he has been the consultant to the Chairman of the Council of Affairs at Masjid al Haram and the Prophet’s Masjid
• Has authored many books and has ijaaza from many scholars including Shaykh al Allaamah Ubaydullaah Rahmaani al Mubarakpuri 


Brief introduction to the Book
• Authored by Imaam Muhammad ash-Shawkaani and also explained by him.
• Also explained by Siddiq Hassan Khan and republished with the comments of Shaykh al-Albaani and revised by Shaykh Ali Halabi.

After praising Allaah سبحان و تعالى and sending the salaat and salaam upon our Prophet Muhammad صلى الله عليه و سلم, his family members and his companions. 


The Shaykh (Hafithahu Allaah) said: 
• Indeed Allaah has sent Muhammad صلى الله عليه و سلم with the guidance and the religion of truth, so that the haqq will prevail over all other religions. The Prophet صلى الله عليه و سلم was sent in a time when the people were in clear misguidance. Allaah سبحانه و تعالى said in the Qur’aan:

{He it is Who has sent His Messenger (Muhammad [sal-Allâhu 'alayhi wa sallam]) with guidance and the religion of truth (Islâmic Monotheism) to make it victorious over all (other) religions…[As-saff 61:9]}

• And also He has conveyed amongst the believers a great favour when He said:

{He it is Who sent among the unlettered ones a Messenger (Muhammad [sal-Allâhu 'alayhi wa sallam]) from among themselves, reciting to them His Verses, purifying them (from the filth of disbelief and polytheism), and teaching them the Book (this Qur'ân, Islâmic laws and Islâmic jurisprudence) and Al-Hikmah (As-Sunnah: legal ways, orders, acts of worship of Prophet Muhammad [sal-Allâhu 'alayhi wa sallam]). And verily, they had been before in manifest error; [Al-Jumuah 62:2]}

• The sahabaa رضى الله عنهم followed the Kitaab and Sunnah of the Prophet صلى الله عليه و سلم and they became the best of people and generations. They were guided by Allaah سبحانه و تعالى and they guided others to that which they were guided to.
• Allaah completed the Deen at the hand of the Messenger Muhammad صلى الله عليه و سلم and gave him His glad tidings when He said in the Qur’aan:

{This day, I have perfected your religion for you, completed My Favour upon you, and have chosen for you Islâm as your religion. [Al-Maidah 5:3]}

• Indeed this Deen is complete as is the Book and the Sunnah of the Messenger Muhammad صلى الله عليه و سلم. The sahabaah held firm to the Book of Allaah and the Sunnah of Messenger صلى الله عليه و سلم in knowledge and belief and action. The Prophet صلى الله عليه و سلم spent time with his companions explaining the Deen. He صلى الله عليه و سلم met his Lord while he was pleased with Him and his Lord was pleased with him صلى الله عليه و سلم. After his death صلى الله عليه و سلم the sahabaah disseminated the Deen following the guidance of the Prophet صلى الله عليه و سلم under the leadership of the four rightly-guided Khulafaah.
• He صلى الله عليه و سلم warned the people against splitting and going against one another and he commanded holding onto the Book and the Sunnah and not dividing. Allaah سبحانه و تعالى said in the Qur’aan:

{And hold fast, all of you together, to the Rope of Allâh (i.e. this Qur'ân), and be not divided among yourselves [Aal-‘Imraan 3:103]}

• The Prophet صلى الله عليه و سلم warned that division would happen in the future and he صلى الله عليه و سلم advised to “Hold onto the Sunnah and the Sunnah of the rightly guided Khulafaah after me. Bite onto it with your molar teeth.” And in another narration: he صلى الله عليه و سلم said “I have left with you two things which if you hold on to them you would never go astray – the Book and my Sunnah.” 
• Despite the warning and advice of the Prophet صلى الله عليه و سلم against splitting this has occurred in the Ummah and many people have strayed away from the correct path that the Prophet صلى الله عليه و سلم left for us. Alhamdulillaah, there will always be at all times and places a group upon the haqq calling to Islaam, even though they may be few in number. The Prophet صلى الله عليه و سلم said: “There will remain a group of my Ummah victorious upon the truth in every time.” Although there exists many deviant group and various sects of hizbiyyah, Allaah سبحانه و تعالى has guided this group (ulema) and protected them as they hold firmly to Qur’aan and the Sunnah. Allaah will make His Deen prevail over all other religions, even those that were originally from Allaah سبحانه و تعالى but have been tainted and changed over time, or that which the people have innovated into the religion.
• The knowledge which we have and which we worship Allaah with has come to us from the efforts of the previous Salaf who were granted victory by Allaah سبحانه و تعالى because of their holding firm to the Qur’aan and Sunnah of the Prophet صلى الله عليه و سلم.
• The differing that has occurred is not from the correct manhaj of the Prophet صلى الله عليه و سلم. Some will say that they are ‘Asharee or Mu’tazilee or Khawaarijee or Shi’ee. Some ascribe themselves to a particular madhab and they adhere to it fanatically (with ta’assub) and they fight to defend it. 
• It is necessary to follow the correct aqeedah. Alahmdulillaah, all the imaams are from the correct Islaam and implemented the correct aqeedah and if the people were to follow them in their aqeedah they would be successful. But they do now follow them in their aqeedah. Imaam at-Tahawi in his introduction to Aqeedah at-Tahawiyyah, mention that the people should not follow strictly a particular madhab but rather, strive to follow the correct aqeedah and the truth. The book has been checked by Imaam al-Albaani and it contains the aqeedah of the Salaf. It is also explained by Ibn Abdul Izz al Hanafee, but from the ignorance of the people is that some of them ascribe themselves to a particular school of thought and they even refuse to pray behind those that follow another school of thought. This is a not correct and not from our Deen and Manhaj. One should not blindly follow an imaam. If there is an issue that is clear in the Book and the Sunnaah of the Messenger صلى الله عليه و سلم then it is not correct for anyone from the ulema or a’immah to go against this. But if it is a matter of ijtihaad then we take the opinion of the imaam who is closest to the truth from the Book and the Sunnah and also we take from the imaam that which is easy for the people. They are all our imams, and we love them all and make du’aa for all of them, but we choose that which is easy for the people and the most correct in order not to repel the people from Islaam. The hizbiyyah follow a particular imaam, but we should all be upon one hizb – the Hizb of Allaah سبحانه و تعالى. We must benefit from all the scholars and the four a’immah of Islaam. 


Brief biography of the author: Imaam Ash-Shawkaani
• Name: Muhammad ibn Ali ibn Muhammad ibn Abdillaah ash-Shawkaani as-Sana’aanee
• Known as ash-Shawkaani as he was born in the village of Hazra in Shawkaan. Hazra is between Shawkaan and Sana’a. The distance between Shawkaan and Sana’a is one day’s journey by foot. 
• He was born in 1173H and from an early age he grew up in Sana’a amongst other children. 
• In Sana’a there were scholars of Salafiyyah, as well as other groups which were divided in their fiqh and some deviant groups that the Prophet صلى الله عليه و سلم warned against. 
• Allaah سبحانه و تعالى decreed that this noble scholar, who was a reformer and adviser especially to the people of Yemen, would grow up in Yemen, whose virtue is well known to Allaah سبحانه و تعالى and the Messenger صلى الله عليه و سلم who mentioned many times the virtue of Yemen.
• He started learning from Salafi scholars, and also learnt some of the statements of the other people so that he could be aware what they were upon.
• His father was the judge of Sana’a. He was a scholar himself, pious and righteous. Those who were judges were mentioned with good character and a sign of nobility. His father was a faqee and had knowledge of Islaamic Jurisprudence and the Sciences of Islaamic Legislation. 
• His father started teaching him what he knew when he saw his keenness for learning. This was the first person that he learnt from.
• He used to sit with many scholars to learn from them. He was very eager, keen and zealous. He used to sit and wait for the eminent scholar of his time that would come to San’aa. He also learnt from them other subjects such as Math and Astrology.
• Once the imaam learnt a great deal in area of Legislation and other fields it helped him have a better understanding of the texts and he was ready to start the reform in his country.


Political situation in Yemen at that time:
• There was much trial, tribulation and fighting amongst the tribes. There was also fighting between Yemen and other major countries at that time, as they wanted to establish their power over Yemen so it would become one of their colonies. He mentioned this in many of his books especially the book: Al-Badru at-Taalih. Spain was also in conflict with Yemen at that time. Also, tribe called the Jaibiyyah in Yemen used to fight against the Ottoman Empire up until 1335H.
• He was very sad to see his country in many trials and concluded that it was because the people turned away from the legislation of Allaah. He mentioned many of these things in his books. 
• As for the knowledge and science of knowledge in Yemen at that time you will find that the Prophet صلى الله عليه و سلم said “Indeed eemaan is Yemaani” and also, wisdom is Yemaani as well. 
• However, Yemen at that time became a place of desires. The people had different beliefs – there were the people of the Mu’taziallah who followed Waas ibn ‘Aataa and the ‘Ashaaira who followed the teachings of Abul Hassan al-Ashaari. These two groups had their aqeedah against that of the Prophet صلى الله عليه و سلم who got it from Jibreel عليه السلام who got it from Allaah سبحانه و تعالى.
• The Baatiniyyah broke off from the Shi’ah but inwardly deviated - inwardly they were kuffar – they changed the text to follow their desires. They used to bring doubts to the authentic narrations that came from Ahlus Sunnah wal Jama’ah.
• The Zaidiyyah ash-Shiyyah at that time were from the people of Ahlus Sunnah wal Jama’ah but deviated from the manhaj.
• Mutasawwifah – this is actually an innovated word in the terminology of the legislation (Deen). It was not used in time of the Prophet صلى الله عليه و سلم. To live like the Prophet صلى الله عليه و سلم by taking just what is needed form the world is a blessed way. Some people misused this tassawuf to be exempt from the commands of Allaah and to make thing that are haraam permissible for them. This is clear disbelief.
• Imaam Shawkaani saw all this and started reform by giving lectures, classes, compiling books and calling the people to pure Islaam upon the Sunnah of the Prophet صلى الله عليه و سلم.
• He stood firm against all the corrupted beliefs in the Yemeni society. His call was to ad-Da’wah as-Salafiyyah; his aqeedah was what the Prophet صلى الله عليه و سلم and the Salaf were upon. Allaah سبحانه و تعالى granted him success and he left behind many compiled books. The scholars try to leave behind compiled books that would benefit the people after them. When we mention his name we say رحيمه الله – may Allaah have mercy on him. He left behind more than 300 books. Many of them have been published and are available.
• He has many books of tafseer e.g. Fath ul-Qadeer and Muthla al-Badrayn which is more detailed in 6 huge volumes than Fath ul-Qadeer.
• In hadith he has many books e.g. al-Abhath al-Wadiyyah which deals with one hadith (الدنية رأس كل خطيئة) “the duniya is the head of all evil” as well another book Ishaaf al-Maharaa dealing with another hadith:
(لا أدوى و لا طيرة) 
• In Fiqh he has the book we will be studying al-Durur al-Bahiyyah – what it contains is like an ocean in a little bottle. It is a summarized book which mentions the most authentic narrations. Nayl al-Awtaar is more detailed.
• He refuted the people of Sufiyyah (of tasawwuf) and he has many books of Irshaad and many books of Aqeedah.
• Generally people of a particular madhab follow the fiqh of their imaam but he followed the Qur’aan and the Sunnah of the Prophet صلى الله عليه و سلم and his books of fiqh are taken from book of Allaah سبحانه و تعالى and the sunnah.
• Explained in more than 300 pages how to be the wali of Allaah سبحانه و تعالى. He has a book which contains the biographies of the ulema from the 9th Century and after that. He also has al-Durar al-Madiyyah which is an explanation of ad-Durur al-Bahiyyah. 
• In brief, in his books he fought against innovation and established the aqeedah as-Salafiyyah and his fiqh is correct and sound, free of ta’assub (blind-following) towards any imaam but rather he followed Qur’aan and Sunnah.
• Many students came to learn from him, from Yemen, as well as other areas, as his aqeedah was clear and correct. Many of his books are disseminated and taught. At the end of his time Imaam Muhsin Siddiq Hassan Khan benefited a great deal from his works and taught them. 
• Died after a long life in Yemen teaching and correcting the Aqeedah and died in the year 1250H.


Ad-Durur al Bahiyyah
• It is what the Shaykh رحيمه الله complied as a summarized book of fiqh, which he later expanded on by doing a detailed explanation in another book Ad-Durur al-Madiyyah.
• The Ummah has benefited a great deal from this book. Imaam al-Albaani رحيمه الله has commented on this book. 
• In each era Allaah sends scholars who renew the Deen, especially after much time when the people have deviated. In the area of Sham, Syria, Egypt and India the majority of the people were depending on the books of the madhab to which they belonged. They had no knowledge of the sciences of hadith etc., nor the ability to verify narrations, such that they sometimes even acted on fabricated ahadeeth just because they were found in their madhab. Imaam Al-Albaani رحيمه الله came and checked these narrations from what Allaah had given him from the knowledge and science of ahadeeth.
• The people of hadeeth used to complete the reading of books striving for the blessings – sometimes reading the whole of Sahih Bukharee in a few hours and then being given ijaaza.
• Imaam al-Albaani رحيمه الله left much work to benefit the Ummah, based upon a sound Aqeedah, especially in the area of Hadeeth. It is upon the student of knowledge to study this book to benefit himself and others by it.
• Also, Shaykh Ali Hassan al Halabi took good care of this book with the comments by Shaykh al-Albaani رحيمه الله. We know Shaykh Ali Hassan al Halabi as being kind to his Shaykh al-Albaani رحيمه الله – one of the main scholars of Islaam.
• The book’s importance is also shown by its being explained by one of the main scholars of the Deen - Siddiq Hassan Khan رحيمه الله who is from India. At that time India was also suffering from deviations in the following of the Deen.



Brief biography of Siddiq Hassan Khan
• As for Shaykh Siddiq Hassan Khan رحيمه الله he explained the book Ad-Durur al-Mudiyyah in his book ar-Rawdatun Nadiyyah. His name is Sideeq bin Hassan ibn Ali al Hussaynee al Bukharee al-Khanoojee. His kunya is Abu Tayyib. His lineage goes back to Hussayn ibn Fatima bint Muhammad صلى الله عليه و سلم. 
• His noble family is from the tribes of the Arabs and they migrated towards Bukharaa and then proceeded towards India, where they settled in a place called Khanooj hence his name al-Khanoojee. He was from a well-known family with knowledge, and beauty in their bodies as well as their Aqeedah. 
• Although he was a Salafi scholar his grandfather was a Raafidee who used to consider some of the sahaabah to be disbelievers and he was against the fact that Abu Bakr and ‘Umar رضى الله عنهما were worthy of Khilafaah. The father of Siddiq Hassan Khan was a Salafi by Allaah سبحانه و تعالى granting him success. He studied under Salafi scholars and changed his way of thinking, even though his father was a Raafidee. This is the importance of ensuring that your children learn from teachers whose Aqeedah is pure, even if they are being taught in English. 
• Some of his teachers were Shaykh Muhammad Noor and he went to Dilhee and learnt from Shaykh Abdul Azeez. He also learnt form ad-Dahlawee. 
• When the banner of jihad was raised when India fought against the British, he participated along with Sai’d Ahmad and Sai’d Ismaeel. His father was a man of righteousness and he refused to take from the great amount of wealth that his Rafidee father left him.
• Shaykh Siddiq Hassan Khan was born in a place called Baas Briley, about 122 miles to the North of Dilhee. This is where his maternal grandfather used to live. He was born on 19, Jumada al-Uula, 1248H. After that his mother brought him to Khanooj where his father was. At age 6 his father died and he became an orphan. When the children of the scholars are orphaned Allaah سبحانه و تعالى gives them a lot of strength and they are able to achieve much. His mother looked after him after the death of his father. 
• At an early age he began to learn Arabic. His father left him a large library. When the cleaners were cleaning the library and a book fell he would go and take it up and browse through it and read it and understand what he could, even though he was quite young. He started studying from the scholars of al-Khanooj and after that he moved on to try and acquire knowledge from more scholars.
• This great imaam learnt from many scholars. He started by studying the Hanafi fiqh, then the Ashariyyah aqeedah then Allaah سبحانه و تعالى guided him to learn from the Salafi scholars the aqeedah as-salafiyyah e.g. the al-Qaadi Husayn Ibn Muhsin al-Ansaari al-Yamaani and Mu’ammar ibn Fadl-lillaah a muhaddith and his imaam Khairuddeen Allalusi and others. He benefited from them greatly, and he was upon salafiyyah as they were.
• After studying with these shuyuuk he had to leave the area because of the problems occurring in his country. He migrated to the Kingdom of Hubaal. There were scholars there and he found a job. He was then promoted and because of his noble character and knowledge the Director of the area asked the Shaykh to marry his daughter – Zakiyyah. He had two children with her – Noor al Hassan and Sai’d al Hassan. 
• He then made Hajj in 1285H and then passed by Hudaydah in Yemen and there he stayed some days and asked for the books of Imaam ash-Shawkaani the likes of Nayl al-Awtaar, Fath al-Qadeer and other and he wrote a copy of those books for himself by hand. When he returned to his people compiled the books and began to teach the people and was promoted to the Minister responsible for affairs of Education. He found this a blessing from Allaah and an important duty to teach the aqeedah of Ahlus Sunnah wal Jama’ah. 
• When the queen of that area died she was succeeded by her daughter. As problems heightened in the country the new queen needed someone to help her govern the country and could not find anyone more suitable than Siddiq Hassan Khan. She went to him personally and asked him to marry her, and thus he became the Amir of that area, due to his marriage to the queen. This gave him a greater opportunity to spread the Da’wah.
• His life was long as is his biography. He used his position as Amir to spread the Da’wah – many books were published and printed and schools were opened to teach the Sunnah and Hadith. In a brief time this area in India became an example to follow in establishing the Aqeedah as-Salafiyyah of Ahlus Sunnah wal Jama’ah.
• His da’wah included the writing of many books dedicated to guiding and rectifying the people. By the Blessing and Virtue of Allaah many ulema came to that area as he was very kind and had a lot of wealth that he used to spread the Da’wah. During that time he published Fath al-Baari the explanation of Sahih al-Bukharee, and sent it to many places of the world including Algeria and Morocco, where it was distributed free of charge to the people. 
• He had many books including: ad-Deen al-Khaalis, Fath al-‘Alaam – the explanation of Buloog al-Maraam and many other. He is from those people of knowledge who set a good example to be followed in seeking, learning and spreading the knowledge. 


Summary and Advice of the Shaykh
• We need to learn from their examples. In times of hardship be sincere to Allaah سبحانه و تعالى and He would provide for you and take care of you and will open many doors to you that you have no knowledge of. 
• Imaam ash-Shawkaani رحيمه الله passed through very difficult times, and Siddiq Hassan Khan رحيمه الله had enemies at the beginning of his Da’wah and he also went through many difficulties. Later on he was the envy of many scholars as he was the Queen’s husband. However, they were both patient and sincere to Allaah سبحانه و تعالى and now they are mentioned in many gatherings where the people ask Allaah’s Mercy upon them. We ask Allaah سبحانه و تعالى to shower his Mercy upon all the scholars and to cause us to follow their footsteps and to die upon the guidance of what the Prophet صلى الله عليه و سلم and his companions were upon



QUESTIONS

1. Question: I heard that Imaam Badiudeen ar-Rashidee as-Sindi was one of your teachers, is that correct?

Answer: The Shaykh حفظه ألله said: Yes, when he was preparing the degree before the PhD. in Makkah (his BSc.), he used to have classes at the Haram and they used to spend long hours with him, sometimes at night, sometimes at day, and would benefit greatly from him. The Shaykh has a good sense of humor, and he used to be humorous with them and help them find narrations, sources of material, and guide them to using certain books whilst doing their studies. Shaykh Wasiullaah al-Abbas حفظه الله was very proud to be in his classes although at those times he was only in some of his classes as he was busy preparing his Bachelor’s thesis which prevented him from sitting with the Imaam constantly. In reality they benefited greatly form the Imaam حفظه الله.


2. Question: Is there any from the A’immah who compiled books of Fiqh closer to the Sunnah, e.g. Imaam Ahmad رحيمه الله.

Answer: Imaam Maalik رحيمه الله compiled his book al-Muwatta and he based it in the Qur’aan and the Sunnah of the Messenger صلى الله عليه و سلم and it was closer to the Sunnah because of that which he put in it based on aspects of Qur’aan and Sunnah. Likewise after him, Imaam ash-Shafiee رحيمه الله who has many books one being al-Umm – a book of hadith in 4 huge volumes in which he mentions the Fiqh according to the Qur’aan and the Sunnah. As for Imaam Abu Hanifah رحيمه الله we don’t know that he actually compiled a book by himself, rather much of his words were compiled by his students of knowledge. As for Imaam Ahmad رحيمه الله he has compiled his book al-Musnad and in hadeeth – al-Illal bi Ma’rifatil Rijaal and others. Many people including his son Salih, transmitted his statements and the answers to his questions in many books. In reality his statements were transmitted in many books by the people of knowledge. As for the statement that the madhab of Imaam Ahmad رحيمه الله is the closest to the Sunnah, there is no doubt to this as his companions and those who used to study with him were eager to study and preserve the Sunnah. There were schools at that time to take care of and teach the Sunnah, more than anywhere else. Even in Saudi Arabia, may Allaah preserve its Ameen, it is said that the people follow the Hanbali madhab of Imaam Ahmad رحيمه الله rather, they are Salafiyoon - they follow the texts. The follow the madhab of Imaam Ahmad رحيمه الله because it is based on the Qur’aan and the Sunnah, rather they are Salafiyoon and follow the Daleel.


3. Question: A sister has attributed to Da’watus Salafiyyah that which is absolutely incorrect and it is free from Dawatus Salafiyyah like the wolf was free form the blood of Yusuf عليه السلام but the question is being presented to the Shaykh hoping that she would be guided to the correct path and it will be of benefit to the listeners. She says: “Dawatus Salafiyyah has destroyed our lives and I would like to address the Salafi ulema that my daughter has left our home without my permission because she claims that she has become Salafi and I refuse to marry her to the man who claims Salafiyyah. That man was married with children and he had lied to me about himself and had contact with my daughter without my knowledge. He has (words unclear) and our family has been shamed and I feel that the Salafi Da’wah is the reason and it has destroyed our lives. So, can my daughter marry without my permission and do all these things?” 

Answer: The Shaykh حفظه ألله responded by saying: First of all, the Dawah as-Salafiyyah, wherever it may be – in any place and any time, it is a call to the Book of Allaah سبحانه و تعالى and the Sunnah of the Prophet صلى الله عليه و سلم. If a person calls himself Salafi but he acts individually in contradiction to what the Da’wah teaches then this is a person in actuality is not a Salafi, and that which he does should not be ascribed to true Salafiyyah. Nor should a person be ascribed to Islaam from the wickedness that the person acts upon. In reality the Da’watus Salafiyyah calls to true Islaam that existed in the time of the Prophet صلى الله عليه و سلم. In involves all issues – marriage, eating, drinking, sleeping and especially in issues of Aqeedah. The Salafis that hold on firmly to the Book of Allaah سبحانه و تعالى and the Sunnah of the Prophet صلى الله عليه و سلم you will find that they are distinguished from the other people. Some of the Muslims have beliefs based on shirk and disbelief, some call upon graves, some think that the Prophet صلى الله عليه و سلم has some attributes of divinity and the like of this. Rather, the Salafiyoon follow the way of the Messenger صلى الله عليه و سلم – this needs to be understood by everyone.

As for the statement in the question that the mother says that “Salafiyyah came and destroyed their life” – this happens when a man or woman claims to be upon Salafiyyah but they are not acting upon what the Prophet صلى الله عليه و سلم was upon, so they cause a lot of harm, and those who have no knowledge of Salafiyyah they ascribe that type of action to the Salafis and they say that Salafiyyah is a bad thing. The Shaykh said “No” and gave an example where some of the people fall into Zinaa, do wicked things or commit an act of terrorism – do we then say that Islaam is a religion of terrorism? Of course not, rather the people have to be judged upon the wicked actions that they do and what they say. Allaah سبحانه و تعالى said in Surah Qaaf: 
{Not a word does he (or she) utter but there is a watcher by him ready (to record it). [050:018]} 

So as for this girl marrying without the permission of her family, then frankly, if the aqeedah of her parents are based on disbelief and shirk then they are not her wali and it is upon someone else from Ahlus Sunnah to be her wali. If her parents are Muslims even though they have some differences then this is a mistake on her part. Rather, she has to ask them their permission and it is not upon them to prevent her from marrying this Salafi man. Nor is it befitting for them to marry her to someone who is wicked or to a Christian or the likes of this, this is not permissible for them to do. But, if the woman wants to marry someone who is a faasiq, wicked and not righteous in his belief, then it is upon her family to prevent her from doing that. However, since she wants to marry a man upon the Da’wah of the Prophet صلى الله عليه و سلم then they cannot prevent her from that.


4. Question: Is there a time limit for separation between husband and wife, if so, and the reason is due to immigration laws of the country and the husband is not able to come. Can a certain amount of time separation void the marriage or be a reason to get khulla? Also, if the wife feels that this person is not good for her or her choice was bad – is this a good enough reason to get a khulla? In summary what are the conditions to get a khulla.

Answer: The Shaykh حفظه ألله said after praising Allah سبحانه و تعالى that the woman whose husband is away from her and spends on her from his own money she has the right to ask him to fulfill her sexual desires from halaal means with him. He should not leave her hanging and rather help her to stay chaste. He needs to have intercourse with her to help her achieve her sexual desires. However, if the woman chooses to be patient whilst her husband is away even though she does not know when he will return then that is her choice. But, if it is any harm for her then she should be patient 4 months and 10 days as this is the ‘iddah prescribed by Allaah سبحانه و تعالى for a woman whose husband has died. After that period, if she is still alone and being harmed by the situation, then she should ask her husband to divorce her. If he divorces her, then that’s one thing, if he refuses then it is permissible for her to ask for khulla. If he granted the khulla then it should be written and there should be witnesses and after the ‘iddah is over she may marry another man if she wishes. 

The khullah is when a man does what he’s supposed to but the woman does not want to remain with him, so she makes a complaint to the judge and after the judge investigates he would ask the husband to divorce her as in this case he is the one who is doing harm to the wife. If however the man was around and fulfilling his obligations but the woman was the one who wanted to leave because she disliked his looks or skin colour or the likes of this then it is permissible for her to ask for khulla but she must return her dowry to him.

5. Question: O honourable Shaykh, we heard that you are in contact with the Ahlul Hadeeth organization in England and those that are in charge, and that you visited them last year. So what do you say about the one who says that Ahlul Hadeeth in Britain is not from Ahlus Sunnah, nor is it established upon the Sunnah, rather it is said that for the past 30 years it has done nothing in the way of Da’wah or spreading the Sunnah? This is all based on errors that some who work in the organization have fallen into, so do you advise the youth to cooperate with this organization and to continue advising it or to abandon it and warn against it? 

Answer: The organization of Ahlul Hadeeth in Birmingham or London or America or the like of this - the foundation is that they are upon the manhaj of Ahlus Sunnah. As for what you say about their action and their not doing anything for the Sunnah, then ask them to do more for the Sunnah. The questioner is asking because he loves the Sunnah and he loves to see the Deen spreading, so go to them and ask them to do more actions and to work for the Sunnah. As for just having one or two classes in the masjid and one or two lectures in a year this is not enough. 

For the Da’wah to spread, and to serve the Sunnah in these lands you need to do more. I would advise them to have a radio program or in the media to teach the people the Daw’ah, to organize classes, a University, many schools upon the Sunnah as the children in the public system need to learn correct Islaam so these things need to be put in place. 

As for what they do, you should not say that they are not upon the Sunnah and that they are not Salafiyoon just because they do not do much. This is not correct. Even Ayesha رضى الله عنها she was innocent from the evil that the ascribed to her but she still suffered a great deal, she almost died. Similarly you will hear a lot of people say that such and such is not upon the Sunnah and they are not Salafi etc., when in reality they are good people and have righteousness. 

And as for those who say that the brothers at the Ahlul Hadeeth organization are not Salafi this is a lie, some of the brothers are know to us (name unclear). Of course some of the mistakes may come from them – things that they should not say or do. But, sometimes, the people upon Salafiyyah living in countries not upon Islaam they have to go to other people to get the Da’wah to them – this does not mean that they are Hizbee. We all know the brothers Abdul Haadi and Shuaib and another brother. They are on the correct path alhamdulillaah. Do not expose your brothers. Talk to them and they would explain why they were found in those places. It is not right to say to others that they should boycott them - this is not right. They are your brothers in Islaam, talk to them and you may find an answer to what they are doing. My advice to you is to work together upon the haqq. If something happens then check it out, the advice should come first before you expose your brothers.


6. Question: Is there any problem making Hajj if you owe someone money and they agree to accept repayment after you return, so what is the best thing to do, pay the debt or make the Hajj?

Answer: The Shaykh حفظه ألله said that debt is very, very important. For example if someone died and he had unpaid debts the Prophet صلى الله عليه و سلم used to ask the companions if the person had any debts that were unpaid. If they said “yes” then he صلى الله عليه و سلم would say to them to pray on him as he would not pray on someone who was in debt. 

In the case where the lender wanted the money then the debt should be repaid. In this case however, since the person said that it is okay to go ahead and make Hajj and then repay the debt this is okay but with a condition. The condition is that the person going to Hajj should have some property or something equivalent in value as a guarantee, like property or the like. This is in the event that the debtor dies whilst on Hajj, in this case the lender would have the guarantee as repayment of the debt. If there is no guarantee then he should not make the Hajj and should pay the debt. If the debtor has property or an apartment additional to what his family lives in then this could be used as the guarantee. This is the opinion that he recommends.

Closing Remarks
The Shaykh حفظه ألله said after thanking Allaah سبحانه و تعالى, that they thank the organizers greatly for seeking to connect the students with the people of knowledge. He said that in reality they are just students of knowledge, seeking knowledge just as we are seeking knowledge and if they say something correct then Alhamdulillaah and if they say something that has an error then it is upon us to follow the truth. Alhamdulillaah, and may Allaah سبحانه و تعالى grant us knowledge that is beneficial and keep us upon the Sunnah of the Prophet صلى الله عليه و سلم and don’t pay any heed to those who seek to discourage you with their own opinions. As long as you are connected to the people of knowledge and upon the Sunnah of the Prophet صلى الله عليه و سلم and seeking the truth which is waajib. We are not trying to fight against certain people or make enemies with them, but when the truth has to be made clear, it has to be made clear because this is our manhaj, and the manhaj of what the Salaf were upon. He asked that we give his salaam to the brothers and sister.
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أحمَد من أمرنا بالتَّفَقُّه في الدِّين. وأشكر من أرشدنا إلى اتباع سيد المرسلين. وأصلي وأسلم على الرسول الأمين، وآله والطاهرين، وأصحابه الأكرمين. 
كتاب الطهارة 
بابٌ الْمِياهُ:
الماء طاهر ومطهِّر. 
لا يخرجه عن الوصفين إلا ما غيّر ريحه أو لونه أو طعمه من النجاسات، والثاني ما أخرجه عن اسم الماء المطلق من المغيرات الطاهرة. 
ولا فرق بين قليلٍ وكثيرٍ، وما فوق القُلَّتين وما دونهما، ومتحركٍ وساكنٍ، ومستعملٍ وغيرِ مستعمل
Book: Purification

Chapter 1 - Water


The Shaykh حفظه الله said: 

• The author (ash-Shawkaani) رحيمه الله begins with the Book of Purification, the chapter of Water.

Water is pure and purifies.
• Water is pure as Allaah سبحانه و تعالى says in the Qur’aan:

{He caused water (rain) to descend on you from the sky, to clean you thereby [Al-Anfaal 8:11]}
• This water comes from the sky and Allaah سبحانه و تعالى has preserved it in the earth, so it is pure. Likewise, water found on the earth’s surface is also pure once it doesn’t mix with a matter from najasah (impurity) such that it changes its innate characteristics – This is according to the ijma’a of the people of knowledge.
• Also, it purifies i.e. it can be used for purification e.g. washing of the dead body, wudu, ghusl from major impurity and other similar acts of purification from the Deen.
• Nothing takes it from its natural pure state except mixing it with an impurity that changes its smell, taste or colour. 

Introduction of impurities that changes its state
• The author continues… When an impurity is introduced such that the smell, taste or colour is changed then the water becomes impure and it is not permissible to use this water for purification. The consensus of the scholars is that this water is impure.
• If it is mixed with something which is not impure e.g. colouring, food or juice such that its colour changes to the colour or food or drink, then water is still pure but can it be used for purification? This has some details to it.

Introduction of a pure substance that changes its state
• If mixed with pure substances e.g. substance made from roses, or sugar then it is not pure water anymore and takes name of thing it is mixed with e.g. Rose-water or sugar-water. However, the water itself is not impure, but it cannot be used for purification. This is what has been established by more than one from the ‘Ulema رحيمهم الله and this is what is correct.
• If water loses one of its characteristics it is permissible to be used for tayammum.
• If the water was a small quantity and was mixed in a pot or container with a pure stuff e.g. placed in container used to mix dough, which was washed but a small bit of the dough remained and the water was then added – this water can be used to make wudu, provided that the bit of dough did not cause a change in colour, smell or taste of the water. If there was a change in one of these qualities then the water cannot be used for purification.

There is no difference between small or large quantity of water when impurity is added
• There is no difference between the quantity of water when mixed with an impurity. If it is a little or a large quantity of water it becomes impure once mixed with an impurity that changes the taste, smell or colour. If there is no change to these qualities then the water remains pure.
• The criterion is based on the changing of one of the qualities. As long as the impurity mixes and changes one of the three characteristics then the water becomes impure whether in small or large quantity. If the characteristics are not changed then the water remains pure.

Difference amongst People of Knowledge concerning this (Qty of water) 
• People of knowledge differ concerning the quantity of water when an impurity is added.
• The closest to this is what occurs in the hadith of the Prophet صلى الله عليه و سلم: “If there is enough water to fill two Qullah (large earthen pots that carry about 100kg of water), it can carry no impurity”. The Shaykh حفظه الله says that he understands this hadith - if the water is less than this and an impurity is entered into it, it becomes impure even though none of the three characteristics are changed. However, this hadith is not to be used as a proof for this, as the People of knowledge have differed concerning this.
• Imaam Shafi’ee رحيمه الله said that the Qullatyn – two earthen pots are like five pellets (the skin of a dead animal after it was tanned) which the people used to use. If it (words unclear) the two earthen pots then they considered that it was not impure, and what may be understood is that which is less than that becomes impure – this statement is weak. What is correct is that the water is pure once nothing changes any of the three characteristics. This is the most correct statement of the ‘Ulema and the muhaqqiqeen, and it is also the statement of ibn Abbas رضى الله عنهما.
• The issue is whether the impurity changes at least one of the characteristics, there is no difference regarding the quantity – whether small or large. For example, water placed in a small pot such as a teapot which has some urine mixed with it such that it does not change any of the characteristics then it is still pure and can be used for purification.
• Shaykh-ul-Islaam Ibn Taimiyyah رحيمه الله said in his book Al-Masaail al-Maaridiniyyah the like of this. He chose this opinion and gave the example of rain water that falls upon the earth and which may mix with the faeces of humans or animals and then runs and mixes with the earth – this water is still pure and can be used to make wudu or take a bath. Therefore the point to note is that there are differences amongst the People of Knowledge on this issue of the quantity, but in reality the issue is not whether the water is in a small or large amount but whether the impurity changes the taste, smell or colour of the water thus rendering it impure.

There is no difference whether the water is flowing or stagnant
• The author رحيمه الله then mentions that there is no difference whether the water is flowing or stagnant – the ruling is the same.
• Some People of Knowledge may use the hadith as proof where the Prophet صلى الله عليه و سلم said: "None of you should take a bath in stagnant water after he urinates in it.” Some of the people say this means that stagnant water becomes impure. Actually the water is still pure once none of the three characteristics have changed by the introduction of the impurity. This is whether the water was stagnant or flowing.

There is no difference whether the water is used or unused
• Likewise Shawkaani رحيمه الله said like there is no difference if the water is a small or large quantity unless a characteristic has changed – the same principle applies for water that is used or unused. There is no difference between water that is used or unused unless a characteristic has been changed.
• For example, if water was used for taking a bath and one or more of the characteristic has changed then the water is impure and cannot be used for purification, if it is unchanged then the water is pure and can be used for purification.

Difference amongst People of Knowledge concerning this (whether used/unused) 
• The ‘Ulema have differed over this. What is correct is what has been established by the imaam رحيمه الله in his book.
• For example, when the Prophet صلى الله عليه و سلم used to make wudu the companions used to compete and almost fight one another for the drops of water that came from the lips of the Prophet صلى الله عليه و سلم when he made wudu. They used it as a blessing to wash themselves with it or their hands, or rub their faces with it seeking Allaah’s Blessings.
• There are some points to be noted:
1. If the water was impure he صلى الله عليه و سلم would have drew their attention to it and mentioned it to them.
2. Some say the water was still pure because it was the Prophet صلى الله عليه و سلم – to those people we say what is your daleel for this?
3. If the water became impure by being used, then the clothes etc. that it touches would become impure as well.
4. The Prophet صلى الله عليه و سلم said to the one affected by the evil eye that the one who cast the evil eye (if he is known) should make wudu and then give it to the afflicted person who would make ghusl with it. Therefore that water is not impure. And the Prophet صلى الله عليه و سلم said “Indeed Allaah سبحانه و تعالى did not make any cure for my Ummah from that which is impure or that which is haraam and not permissible”. 
• Therefore as ash-Shawkaani رحيمه الله mentioned in his book, the water that is used remains in its natural pure state once an impurity that mixes with it does not change at least one of its three characteristics – smell, taste or colour.


QUESTIONS & ANSWERS

1. Question: Is it permissible to form an e-mail group for sisters only where they could share different Islamic articles, inform about telelinks of the ‘ulama, lectures given by the salafi du'aat, and advise one another in aspects dealing with children, marriage, and the likes?

Answer: It is obligatory upon the Ummah, especially in these times to make use of this technology especially as the internet is used to disseminate and spread evil. So, Insha Allaah it is necessary that we use it in a good way so as to benefit the people and the ummah of Muhammad صلى الله عليه و سلم. It is well known that he صلى الله عليه و سلم used to set aside particular days for benefiting and admonishing the women. Insha Allaah this will be a blessed effort that will especially benefit the children and the people in general. It is incumbent upon us to utilize the means we have available so that the good could reach the people.


2. Question: When my child was born I had him circumcised. I noticed a few days after the circumcision that he still had some skin over the head of his private part. I was told that he was just fat around that area, so I did not give it any notice until recently. He is two years old now. The skin is still around the head of his private part. Should I go to a doctor who specializes in circumcision to get him circumcised again? 

Answer: If the skin is big such that the urine (which is impure) gets caught in it, then go to the doctor and have him circumcised again as he is still young and this will be easy for him. Even if the child reaches puberty and the skin that is there that will accumulate the urine then he should be circumcised. If it is small such that it will not accumulate the urine then there is no need for the piece of skin to be removed. If he is older and may be afraid that he may be harmed by going through the surgery or that it may have some impact on his intimate life with his wife then it is not necessary insha Allaah.


3. Question: I asked my husband for a khulah and I never gave him his dowry back - are we still married? We want to get remarried but want to know are we still married as I did not return the dowry to my husband.

Answer: Yes, the women must give back the dowry for khulah to be valid. If they agreed that he would give her the khulah and she agreed to return the dowry and she did not return the dowry then (words unclear). Khulah takes place once the woman returns the dowry, even if not at that moment, but at a later date. After her ‘iddah is over she may marry another man and even the same man with a new marriage contract. Returning the dowry is a condition for khulah to be established. If the man does not want the dowry then it takes the ruling of a divorce. If they agree and he wants the dowry returned, and she does not give back the dowry even after 5 yrs, it is still binding upon her to return the dowry. In this case she may still marry another man once her ‘iddah has been completed, but she must still give back the dowry as it was a condition. If she refuses he can go to the Judge in order to get it back from her. If the wife requested a khulah and the husband said that I don’t want the dowry back rather I will divorce you – then this takes the ruling of a divorce and is not a khulah. Attention must be paid to this.


4. Question: There are many single sisters here in the United States who have financial problems and are unable to pay their bill, provide food and clothing for their families. Is it permissible to organize a group that will take care of these responsibilities or accept donations? 

Answer: Actually this does not just pertain to women, if there are also men in the community who are in hardship and in need of money and items to survive then it is incumbent upon the Muslims to cater to the needs of these people. For example an account can be set up into which is put donations, zakaat etc. to be used to help these needy and poor people. As mentioned in the Qur’aan the sadaqah and zakaat are to be given to various groups of people which include the poor. If you are not in a Muslim country where there is no Bayt-ul-Maal for the Muslims then it is incumbent upon the righteous amongst you and those upon whom Allaah سبحانه و تعالى has bestowed wealth, to come together so that they can gather the donations, zakaat etc. in order to help these people. There is no doubt this is from the good and righteous actions, and Allaah سبحانه و تعالى loves those who spend from their money like He سبحانه و تعالى says in surah al-Baqarah . 

{The likeness of those who spend their wealth in the way of Allâh, is as the likeness of a grain (of corn); it grows seven ears, and each ear has a hundred grains…[Al-Baqarah 2.261]
There is no doubt that this is a good, recommended effort. Rather at times it becomes obligatory upon the Muslims to come together to create the like of these things to assist and help ease the hardship of these people.


5. Question: Regarding the celebration of a sister who intends to marry – can we host a gathering that will include henna for the bride and (words unclear) and the serving of a meal and bringing gifts for the bride?

Answer: --- Not translated ---


6. Question: Is it permissible to put up posters in the masjid, be it in front of the musaleen or behind them. Some posters have teaching benefit and some have contact numbers, hadith and ayaat?

Answer: I have always said that the like of these things mentioned in the question – writing aayaat on walls in front of the musaleen towards the qiblah is no doubt a mistake. Likewise announcements should not be hung on the walls in front of the musaleen towards the qiblah. None of this is correct, and it should not be done, especially towards the pillar of the musaleen. The Prophet صلى الله عليه و سلم used to say that nothing should be in front of the person praying to distract him from the salaah. In a hadith it mentions that Ayesha رضى الله عنها hung a curtain which had images and the like of this and the Prophet صلى الله عليه و سلم said to her to remove the curtain because it distracted him صلى الله عليه و سلم from concentrating in his salaah. Likewise, it is not fitting that anything should be written on the walls of the Masjid, or hung on them as it is in opposition to the Sunnah of the Prophet صلى الله عليه و سلم and his صلى الله عليه و سلم command. It is permissible to hang the prayer schedule on the door of the masjid at the entrance, not inside the masjid. Likewise, any other announcements e.g. for lectures etc., or pamphlets that admonish the people or teach them (but not business announcements etc.) if it benefits the masjid may be put up outside the masjid.


7. Question: Is it permissible for man to bring children to masjid whether they are loud or quiet.

Answer: Firstly, if the children’s mother wants to come to the masjid and there is no babysitter etc. and they could not leave them in the house alone as they fear for them, and they have no other way but to bring them with them, then it is permissible even if they scream, cry etc. The women at time of the Prophet صلى الله عليه و سلم used to bring their children and he صلى الله عليه و سلم used to hear the babies crying and he صلى الله عليه و سلم would make the salaah light so the mother would worry about her child. This is from the mercy of the Prophet صلى الله عليه و سلم. So it is okay for the young children who have manners and know the manners of the masjid to be brought to the masjid. Even thought some of the People of Knowledge dislike the fact that the young children should come to the Masjid and be amongst the rows and ranks of those praying unless they be above the age of 7, what is correct is that even if they are below the age of 7 and they are well-behaved then it is okay for them to be in the ranks of the musaleen even if they are in the 1st row insha Allaah. If they are badly behaved and run and scream and they disturb the people then this is not permissible to bring them to the Masjid because in this case they disturb the Muslims, and the people who bring children that do this will be sinning in doing this.


8. Question: Is it permissible to hold programs which include dancing with nasheed and regular music like pop, rock, soul music etc. In these programs there may be non-Muslims present as well and the youth perform dances to the music of the nasheed?

Answer: As for dancing, no doubt it is not permissible for men whatsoever. This goes against the manly actions. Unless the man is doing some movement for exercise, sports and the likes of this then it is permissible, but for a man moving his body to the right and the left etc. then this is not permissible and not from manhood – it is actually from the actions of the women, and the Prophet صلى الله عليه و سلم has prohibited the men from imitating the women. 
As for music it is not permissible for men or women likewise. However, it is permissible for women to use the duff at the time of marriage. If the females are very, very young girls the men may listen to them but if they are grown-up women then it is not permissible for the men to mix with them. They have to be very careful that they do not sing about things that may stimulate the desires, and they must stay away from lies and things like this. As for using music – it is not permissible for men or women. This issue is because listening to music and using statements that stimulate the desires may lead to faahishaa – lewd, wicked and despised acts, and Islaam shut all the doors to things that lead to faahishaa. 
As for the Muslim women mixing with non-Muslim women and singing and dancing etc. – it is not permissible. This is because the Non-Muslims have no manners – they do not adorn themselves with the manners of Islaam. They sing anything, dance to anything etc, so mixing with them is not permissible in this case. 


9. Question: Can you give some advice to the Muslims in the West concerning making takfir of other Muslims. Also, what is the ruling on the Muslims who leave off the salaah?

Answer: The principle that should be used is that the Muslims should be one group, one community, one jama’ah. Therefore, it is not permissible to say to another Muslim “you are a kaafir” or a mubtadi etc, except that the disbelief and innovation has been made clear in certain cases. Even if you see someone doing an act of disbelief or bid’ah etc then the first thing is to advise him and to try to change their evil, as the Prophet صلى الله عليه و سلم said “whoever amongst you sees an evil let him change it with his hand …” to the end of the hadith. 
The first thing for example, in application of this hadeeth is if one of my children who lives under my care and authority and they are doing something bad then I can use strength to try to change them and make then abandon the bad thing and return to the truth. If they do an act of disbelief we ask them to repent to Allaah سبحانه و تعالى so they can stay away from the evil act. 
If someone made a statement of disbelief and you rush to label him as a disbeliever and he is ignorant of what he has said, then this is not right. Rather you teach the people – be kind and gentle and teach the people the correct way. If the accepts the advice then alhamdulillaah this is good, if he rejects the advice then he becomes a disbeliever. If after rejecting the advice you know that he wants to marry a woman then you should go to the people in charge and mention the matter to them. Likewise, the innovator is dealt with in the same manner, especially since we do not have a Muslim government this is how the people should be dealt with. 
If one made a statement of kufr, was advised but rejected the advice then he will not be allowed to be in the masjid with the Muslims. 
On another note, if one does bi’dah that does not take him out of Islaam then advise him. If he persists warn against him and his innovation. If we remain silent then the Deen becomes mixed with these innovations and the people will not know what is right from wrong, truth from falsehood etc. Rather, we need to stand firm to protect the Deen and teach the people. When the Prophet صلى الله عليه و سلم was in Makkah he صلى الله عليه و سلم denounced the kufr and mentioned to the people that this is an evil act, and Surah al-Kaafiroon is the best of examples. Likewise we warn against the actions and statements of disbelief and innovation. In the West we warn against the statements and actions and we do not mention names. However, in the Muslim countries after you advise the people and they do not listen then you can go to the authorities and insha Allaah they will deal with them.

- And this is where the class ended. -
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Quote:


بابٌ النجاساتُ:
والنجاسات هي غائط الإنسان مطلقاً، وبوله إلا الذكرَ الرضيعَ، ولُعاب الكلب، ورَوْث، ودمُ حَيض، ولحم خنزير. 
وفيما عدا ذلك خلاف.
والأصل الطهارة، فلا ينقل عنها إلا ناقل صحيح لم يعارضه ما يساويه أو يُقدَّم عليه.
Impurities consist of:
• The excrement and urine of human beings. Except the urine of a young male child. 
• Dog saliva 
• Faeces and Manure
• Menstrual Blood
• The flesh of swine

Other than these (above mentioned) there is disagreement (amongst the scholars as to there degree of impurity). The principle (of deeming things impure) is (that all things are in a natural state) of Tahaarah (purity). They remain pure unless they are rendered impure by an authentically known source of unopposed impurity. 

	

After praising Allaah سبحان و تعالى and sending the salaat and salaam upon the best of creation, our Prophet Muhammad صلى الله عليه و سلم, his family members and all his companions. The Shaykh حفظه الله then said: 

Now we start to explain the text that the brother has read from the book Ad-Durrar Al-Bahiyyah of Imaam Shawkaani رحيمه الله.



Book: Purification
Chapter 2 – Impurities

Definition of Impurity
والنجاسات هي
• Najaasah (نجاسة) means impurity. Linguistically, in the Arabic language, it is everything which people of sound mind object to; and they wash it off their clothing or body if their clothing or body is affected by it – like faeces (غائط) or urine (بول).


The excrement and urine of human beings
غائط الإنسان مطلقاً
• The author رحيمه الله says “the excrement of humans without any exception (مطلقا)” – this is what comes out of the rear end of humans as faeces – without any exception, and urine except the urine of a male baby who is still suckling (رضيع) i.e. a male child who is suckling and not eating solid food which adults eat. His urine is not considered impure. 

• As for the urine of a child who is eating solid food or the urine of an adult then this is impure. 

• In general the urine and the faeces of the human being are impure and the evidences to support this are clear and many, so there is no doubt that they are impure. This is especially clear to those people of knowledge who work and study the evidences from the legislation. 

• The daleel (evidence) indicates that the urine and faeces of a human are impure and we do not make any exception other than to exclude what is also indicated by evidences, for example the urine of an infant boy who is not yet eating solid food; his urine is not impure.


Purification from Human Faeces – with dirt

• The author رحيمه الله mentions that it was well know at the time of the Prophet صلى الله عليه و سلم that faeces and urine were considered impurities. He said that sometimes you may find texts regarding the purification of these impurities and some of them may be ‘light’ (easy method of removing the impurity) compared to others, but this does not make the impure thing pure. They are still considered impurities although the means of purification may be ‘light’ compared to other methods of removing impurities.

• As for faeces, there is no doubt that it is impure based on the hadith of Abu Hurayrah رضى الله عنه who said that the Prophet صلى الله عليه و سلم said: “If one of you steps with his shoes or sandals on faeces, dirt is used to purify it.” In another narration the Prophet صلى الله عليه و سلم said: “If one of you sees some impurity (faeces) on his khuffs (leather socks) then he should purify them with dirt.” This is a narration of Abu Dawūd and ibn Sakan with a slight difference from the narrator Imaam Awzaaee. Another narration states that the Prophet صلى الله عليه و سلم said: “When one of you comes to the Masjid he should raise up his sandals (or shoes) to see if there are any impurities on them, if there is impurity clean it with dirt and then pray in them.” The Shaykh حفظه الله says that these narrations and the likes of them are many; and they agree with the sound proof and certainty that faeces is impure.


Purification from Human Urine – with water

• Regarding the ease of purification of urine, it is confirmed that the Prophet صلى الله عليه و سلم commanded the Companions to bring a bucket of water and pour it on the urine of the Bedouin Arab when the Bedouin Arab came and urinated in a portion of the masjid (in the well-known hadith). He صلى الله عليه و سلم did not order the Companions to take the dirt which was urinated upon and throw it out of the masjid, even though the impurity of the urine could have been eliminated and purified by the air and the sun. 

• Therefore, even though the method of purification was very ‘light’ and easy it does not mean that the urine of a human is not impure, for it was not an impurity then the Prophet صلى الله عليه و سلم would not have ordered water to be poured on the area with the urine.


Faeces and Urine from other than a Human

Faeces and urine from animals, the flesh of which is permissible for us to eat
· There is no agreement amongst the people of knowledge that the أبوال (urine) and أزبال (dung) are impure.

· أربال (Azbaal) – These are the thing that people have no need for and which they throw away from the animal. It is the trash that is thrown away as well as the faeces of animals which is used as manure in agriculture.

· There is much evidence that the urine and dung of animals whose flesh is permissible for us to eat, is pure. For example, the urine of the camel, as established in a hadith collected in the Sahihayn (Saheeh Bukharee and Saheeh Muslim) and other than it where the Prophet صلى الله عليه و سلم “commanded the al-Uraneeyeen (people who came to Madinah and became ill) to drink from the milk and the urine of the camel.”
· As for the hadith that says that ‘there is no harm in drinking the urine of that which its flesh is permissible for us to eat’ – this hadith is weak.

· However, the previous Saheeh hadith mentioned in the Sahihayn and other than it is evidence that the urine of the camel is pure. Had it not been that the urine of the camel was pure, the Prophet صلى الله عليه و سلم would not have commanded the people to drink it.

· It should not be said that they used it only at that time because they were sick and this was the cure. This is because the Prophet صلى الله عليه و سلم would not command them to drink something that is filthy and impure.

· Likewise, the Prophet صلى الله عليه و سلم did not permit the use of alcohol as a cure. There is a hadith where he صلى الله عليه و سلم “Indeed Allaah did not make a cure for His Ummah in that which He has made forbidden for them.”
· In another narration the Prophet صلى الله عليه و سلم made it permissible to pray in the resting places of sheep and goats. Had their urine been impure it would not have been permissible to pray in their places (pens).

· The people of the past used to take the dung of animals, the flesh of which is permissible for us to eat, dry it and then use it as a means of fuel for their cooking fires like the would use wood. This is a proof that the faeces and urine of animals, the flesh of which is permissible for us to eat, is pure.


Faeces and urine from animals the flesh of which is not permissible for us to eat
· The faeces and urine of animals, the flesh of which is not permissible for us to eat, is impure.

· The evidence for this is the hadith of the Prophet صلى الله عليه و سلم where he said: “In the dung of the donkey is riks (ركس)”. ركس means impurity.

· The correct opinion therefore is that the faeces and urine of animals, the flesh of which is not permissible for us to eat, is impure.

· However, Imaam ash-Shawkaani said that we cannot say that the urine of all animals, the flesh of which is forbidden to eat is impure, unless there is a text to indicate this. Otherwise one may say that the urine of the donkey is not impure as the Prophet صلى الله عليه و سلم used to ride a donkey and the urine of the donkey may have touched the clothing of the Prophet صلى الله عليه و سلم. However, the majority of the ‘Ulema have chosen the other opinion which is that the urine and dung of the animals, the flesh of which is impermissible for us to eat is impure.


The urine of the male child that is sucking
إلا الذكرَ الرضيعَ
• Then the author رحيمه الله says “except the urine of a suckling male child (رضيع)” meaning a young baby boy who is breastfed by his mother, or the majority of his food is milk, it may be from a sheep or other source.

• There is an authentic hadith narrated from Abi as-Samh, a servant of the Prophet صلى الله عليه و سلم which states that the Prophet صلى الله عليه و سلم said: “The urine of a baby girl should be washed off and the urine of a baby boy should be sprinkled upon (without washing).” This is the case of the baby girl who is also still being breastfed and not yet eating solid food. The area with the urine must be washed with abundant water such that the impurity is completely removed. Whereas, in the case of the suckling baby boy, the area should just be sprinkled with water. 

• There are many ahadeeth transmitted from the Prophet صلى الله عليه و سلم in this regard. Likewise the fataawa of the companions, like the fatwa of ‘Ali رضى الله عنه and others. 

• Here there is an issue that you have to pay attention to – if some of the urine of the baby boy remains on the item e.g. clothing, after being sprinkled – is the item purified? Yes, it is purified even though the urine of the baby boy is not completely removed by the sprinkling with water. If it was not purified then the Prophet صلى الله عليه و سلم would have certainly removed the impurity. Sprinkling water on it does not take the urine away completely; rather it stays with the water and mixes with it. 

• The difference made regarding the urine of the suckling baby girl and the suckling baby boy is based on the specific nature of the urine of the baby boy and that of the baby girl. Each has it own peculiarities. In these times this difference not a secret, it is known that the urine of the baby girl has substances like fat and other things not contained in the urine of the baby boy. Therefore, it is possible to consider this hadith amongst the miracles of the Prophet صلى الله عليه و سلم which Allaah سبحان و تعالى taught him and no one else until after a long time had elapsed.

• There is a difference of opinion on this matter. However, what is correct is that the urine of a baby boy does not require washing if the child is not eating solid food and his primary food is only milk – from his mother, or a sheep, or any animal (whose milk we drink).

• As for the urine of a baby girl even if she is still suckling, her urine must be washed.

The saliva of the dog
ولُعاب الكلب
• Then the author رحيمه الله says “and the salaiva of the dog”

• The saliva of the dog is impure. In reality it is the most major of impurities.

• It is mentioned in a hadith from Abu Hurayrah رضى الله عنه that the Prophet صلى الله عليه و سلم said: “If a dog licks from one of your vessels you should wash it seven times, beginning the first washing with soil.” 

• The dog’s saliva is considered one of the most major forms of impurity because the Prophet صلى الله عليه و سلم commanded washing it seven times, once with soil. 

• In general the other impurities are removed by washing. It may be once, twice, three times etc., once the impurity is removed. A specific number was not mentioned by the Prophet صلى الله عليه و سلم except concerning the dog’s saliva. 

• The Prophet صلى الله عليه و سلم commanded washing seven times, once with soil/earth. The reason and hikmah (wisdom) behind using dirt is to kills the impurities contained in the dog’s saliva. It is also said that the soil kills the germs/microbes in the dog’s saliva. They will not be removed except with dirt. The medical doctors may differ with this, even though stronger substances when used e.g. Chlorox etc. does not kill all the microbes contained in the saliva of the dog; only soil removes them.


Dung and Manure
ورَوْث
• Then the author رحيمه الله says “and dung and manure”. We mentioned that the dung and urine of the animal, the flesh of which is impermissible for us to eat is impure.


Blood of Menstruation
ودمُ حَيض
• Then the author رحيمه الله mentions “and the blood of menstruation”

• This is the blood which comes from vagina of women who have reached the age of puberty. There is no doubt that this blood is impure. 

• The proof of this is the hadith of the Prophet صلى الله عليه و سلم where “a woman came to the Prophet صلى الله عليه و سلم and asked him ‘O Messenger of Allaah, indeed one of us has only one thoub and sometimes it is touched by the blood of menstruation, what should she do?’ He صلى الله عليه و سلم said: ‘Wash the place of the blood (on garment) and then pray in it’.” This is a clear proof that the blood of menstruation is impure since the Prophet صلى الله عليه و سلم commanded her to wash the blood, it shows that the blood of menstruation is impure. The woman asked “if I cleaned it and the effect of the blood is still seen on the thoub?” He صلى الله عليه و سلم said “Water is enough for you even if there are still signs of it” That is, once the blood and any solids are removed, even if the colour remains it is okay and you shouldn’t be worried about it because the blood has been removed and the garment is purified.

• In another narration found in Bukhaaree and Muslim and other than them, a woman asked the Prophet صلى الله عليه و سلم “Indeed, O Messenger of Allaah, one of us her garment is touched by the blood of menstruation, so how should we (treat it)?” He صلى الله عليه و سلم said: “She should try to remove it by rubbing it and then washing it, so that the impurity will be removed.” This is concerning the blood of menstruation.

• As for the other blood, like blood from nosebleeds or wounds. Imaam ash-Shawkaani رحيمه الله and more than just one from the Salaf say that it is not impure. Some of the Companions used to slaughter camels and then go to pray with blood on his body and clothing. 

• There is a strong difference of opinion amongst the People of Knowledge on this matter, but the majority deem this type of blood to be impure.

• The People of Knowledge agree that the blood of menstruation is impure with clear evidence and likewise, whatever blood comes out from the private parts is impure. 


• As for the blood from other than the private parts, more than just one from the ‘Ulema say that it is pure, and the others say that it is impure and necessitates removal as it make deficient wudu and other than it. 


The meat of the Pig
ولحم خنزير
• The author رحيمه الله mentions “and the flesh of Swine”

• The flesh of swine is impure. The swine/pig is a well known filthy animal. As Allaah سبحان و تعالى said in Surah al-An’aam

قُل لاَّ أَجِدُ فِي مَا أُوْحِيَ إِلَيَّ مُحَرَّماً عَلَى طَاعِمٍ يَطْعَمُهُ إِلاَّ أَن يَكُونَ مَيْتَةً أَوْ دَماً مَّسْفُوحاً أَوْ لَحْمَ خِنزِيرٍ فَإِنَّهُ رِجْسٌ
{Say (O Muhammad [sal-Allâhu 'alayhi wa sallam]): "I find not in that which has been revealed to me anything forbidden to be eaten by one who wishes to eat it, unless it be Maitah (a dead animal) or blood poured forth (by slaughtering or the like), or the flesh of swine (pork); for that surely, is impure…} [al-An’aam 6:145] 


• Here Allaah سبحان و تعالى has made haraam eating a dead animal, blood which has been poured forth and the flesh of the swine. He سبحان و تعالى specifically mentioned that the flesh of swine is Rijs (رجس) i.e. filthy. He سبحان و تعالى does not specify that the dead animal is filthy, for if one touches a dead animal or dead person it is not considered an impurity. This is well known. 

• If one touches the flesh of swine, the area of the body or clothing will become impure and the impurity must be removed with water.

Other than what has been mentioned
وفيما عدا ذلك خلاف
• Imaam ash-Shawkaani رحيمه الله said that “and other than that there is disagreement”. That is, there is disagreement between the ‘Ulema relating to whether other things are impure or not. 

• For example, blood itself, if blood has touched one of you and the blood is on his body or clothing, must the blood be removed before praying or is he able to pray in that state? Some of the People of Knowledge say that blood is not impure and it is permissible to pray in that state without removing the blood, whereas others say that you should not pray until the blood has been removed.


Principle of deeming things impure
والأصل الطهارة، فلا ينقل عنها إلا ناقل صحيح لم يعارضه ما يساويه أو يُقدَّم عليه
• Imaam Shawkaani رحيمه الله said that there is a principle of deeming things impure. The principle states that all things are in natural state of purity (طهارة). They remain pure unless rendered impure by an authentically known source of unopposed impurity.

• The Shaykh حفظه الله said that the author رحيمه الله said that whatever you find other than the things mentioned above must have a firm proof to show that it is impure.

• Another point that is very important, is to be able to differentiate that which is impure and that which is forbidden in the legislation. It does not mean the same thing.

• Not everything that is haraam is impure. Actually everything that is impure is haraam to eat but if it is haraam it is not necessarily impure.

• A thing cannot be judged to be impure unless there is supporting evidence.

• For example, the ayah which states that the Mushrikoon are najas i.e. impure, filthy.


إِنَّمَا الْمُشْرِكُونَ نَجَسٌ
{…Verily, the Mushrikûn are Najasun (impure)…} [at-Taubah 9:28] 


• This type of impurity is not a tangible/physical impurity (najasah hissiyyah - نجاشة حسية) where it is necessary for us to remove the impurity if it touches us. So, the mushrikoon themselves are not physically impure. If it was a tangible/physical impurity then if a Muslim came in contact with the body of a Kaafir or Mushrik then it would be upon him to wash the body part and the clothing that was touched. And there is no one who says this must be done. Rather on the contrary from the Kuffar and Mushrikeen and the Christians and Jews, it is permissible for us to eat their food, and eat in their dishes and perhaps they have used their hands in it; and wudu using their utensils is permissible for us. This indicates that the statement of Allaah سبحان و تعالى “Verily the Mushrikuun are impure” implies a moral/spiritual form of impurity (najasah ma’nawiyyah – نجاسة معنوية). 

• Therefore, it is not said that something is impure requiring washing, unless there is evidence to support it such as the statement of Allaah سبحان و تعالى:


إِنَّمَا الْخَمْرُ وَالْمَيْسِرُ وَالأَنصَابُ وَالأَزْلاَمُ رِجْسٌ
{…Intoxicants (all kinds of alcoholic drinks), and gambling, and Al-Ansâb, and Al-Azlâm (arrows for seeking luck or decision) are abominations…} 
[Al-Maa’idah 5:90] 


• Here rijs means impure or an impurity – najasah ma’nawiyyah i.e. it is not permissible for a Muslim to consider as honourable these things – intoxicants, gambling and statues which are worshipped (idols); all of these are impure – in a moral/spiritual manner as they all lead to disbelief. It does not mean that the objects themselves are impure such that if one touches a statue or a depiction of an idol the hand becomes contaminated such that it requires washing.

• It is clear from this principle of deeming things impure, that all things are in a natural state of purity, and remain pure unless rendered impure by an authentically known source of an unopposed impurity.



QUESTIONS & ANSWERS

1. Question: According to the footnotes on Ad-Durar-al Bahiyyah if the water is less than 2 Qullah, then the addition of mere filth can render the water impure even if there is no change in taste, colour, or scent. Is this the strongest view?

Answer: The consensus of the People of Knowledge is based on the principle that in general the water is not impure except if the impurity is manifested by a change in smell, colour or taste. The proof of this is the statement of the Prophet صلى الله عليه و سلم: “The water is pure and nothing renders it impure as long as the effect of the impurity is not clearly manifested in one of the attributes of the water.” From this, the most chosen opinion in this regard is that it does not matter if the water is 2 qullah or less or more than that. 

The principle here is if the impurity is clearly manifested (by a change in taste, smell or colour). Then when it mixes with the water, it becomes impure in entirety. This is the principle used by the Sahaabah رضى الله عنهم when an impurity was mixed with the water, without taking into consideration 2 qullah or less or more.



2. Question: Regarding the hadith forbidding urinating in still water, can the Shaykh explain more why this cannot be used as daleel for still water becoming impure even if one of its state does not change?

Answer: As for the prohibition made by Prophet صلى الله عليه و سلم that people should not urinate in stagnant water, it is not a proof that if one urinates in stagnant water it becomes impure. It has been mentioned from the actions of Sahaabah رضى الله عنهم that they used to make wudu and take a ghusl from water which was stagnant, and which may have been used by animals, and the urine of some animals is impure. 

That which we want to draw to your attention is that the water becomes impure only if mixed with an impurity such that the impurity takes over one of the three characteristics – colour, taste or smell. Using this principle makes it easy for us. 

Even if one or more people urinate in stagnant water it is still pure as long as the impurity has not changed one of the three characteristics. The Prophet صلى الله عليه و سلم forbade this action because if everyday many people urinate in the stagnant water then the impurity would overcome the water and the water would become impure such that people would not be able to benefit from it. If it was running water like a river then it would not be affected like that. 



3. Question: Is there a difference between pure water used to purify ourselves and pure water used to drink?

Answer: There is no difference between drinking-water and water used for purification. The only thing you have to remember is that once it is pure, it is permissible to drink it, wash from it and make tahaarah from it, even if it is water from the ocean. Sea water is permissible to use for purification and also to drink although it is salty. It should not be said that “this water here is only for wudu, you should not drink it” or “this water is only permissible for drinking, you cannot use it for wudu” and the likes of this. Even the water of Zamzam which is not in abundance, is no doubt permissible to drink and to use for purification. 



4. Question: If the water from ones bath has changed one of its three states, is it still permissible to use it to pour over the one afflicted by the evil eye? 

Answer: First, it is necessary to understand that if the water’s attributes are changed due to an impurity that changes the state then it becomes impure, but if it changes its state by a pure substance then the water would not become impure e.g. mixed with orange juice and the colour changes to yellow the water does not become impure. 
Now for the answer to the question; if someone has put ’ayn on another person and the person who has cast the ’ayn (evil eye) makes ghusl and the water does not become impure, then it is permissible to be used as prescribed in the Sunnah by the person who has the ’ayn. 


5. Question: The imaam of our masjid is sick and cannot pray standing therefore he prays sitting and we pray behind him standing. Is it permissible for him to continue like this or should we get a new imaam?

Answer: That which is apparent to me in this situation is that if that imaam feels that he may be cured soon and regain his ability to stand, then inshaa Allaah he will remain as the imaam. But, if Allaah سبحان و تعالى decrees that his illness is permanent and it is diagnosed that he will not be cured from it; then if he was not appointed by the Amir of the Mu’mineen – the leader of the Believers (the Ruler), then they can bring another imaam who can stand; and the people will pray standing behind him with a complete salaah. 
However, due to the fact that he is sick, it is permissible to pray behind him standing although some of the People of Knowledge say that if the imaam prays sitting then everyone should pray sitting. However, it is permissible for the followers to pray standing if the imaam is sick and praying sitting. But, to bring an imaam that can stand is better in this situation. 
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Asslamu 'alaykum wa Rahmatullaah
These are my notes from Fiqh Class. # 4
After praising Allaah سبحان و تعالى and sending the salaat and salaam upon the best of creation, our Prophet Muhammad صلى الله عليه و سلم, his family members and all his companions. The Shaykh حفظه الله then said:
Imaam ash-Shawkaani رحيمه الله is his book Ad-Durur al-Bahiyyah has a section Purifying Impurities. 

Book: Purification
Chapter 2 – Purifying Impurities
Quote:

بابٌ تطهير النجاسات:
ويَطهُر ما يتنجس بغسله حتى لا يبقى لها عين ولا لون ولا ريح ولا طعم، والنعلُ بالمسح.
والاستحالة مطهِّرة، لعدم وجود الوصف المحكوم عليه.
وما لا يمكن غسله فتطهيره بالصَّبِّ عليه، أو النَّزْح منه، حتى لا يبقى للنجاسة أثر.
والماء هو الأصل في التطهير، فلا يقوم غيره مَقامه إلا بإذن من الشارع.

Impurities are to be cleansed by being washed. (It is to be washed thoroughly) until there is no trace, colour, smell or taste of the impurity remaining. 
Shoes are to be cleansed by dragging and wiping them upon the ground.
If the Najaasah turns into another material it becomes pure since its original impure nature –which was the source of the impurity- ceases to exist.
That which cannot be washed (due to its physical dimensions i.e. the ground), water is to be poured upon it (in sufficient amounts to purge it of the impurity) or it is to be expunged until no trace of the [I]Najaasah[I] remains. 
Water is the primary cleansing tool that is to be used when purifying and cleansing. Nothing can be used (by itself) in its place unless there is an explicit permission alluding to this granted from the Lawgiver (Allah).


• This section deals with the removal of impurities.
• In a previous class it was mentioned that impurities are those things that are impure and filthy and which it is not permissible to perform salaah whilst being affected by it.

Impurities are removed by washing
ويَطهُر ما يتنجس بغسله حتى لا يبقى لها عين ولا لون ولا ريح ولا طعم

• How are impurities removed? By washing. Anything which is impure is cleansed by washing.
• Anything touched by an impurity is washed with water until it has been completely removed; whether from the body, clothing or a place where one wants to occupy or pray in. It is not permissible for the Muslim to sit in a place that is filthy or contains impurities, or to pray in such a place until it has been cleaned.
• The impurity must be washed until there remains no trace, colour, smell or taste of the impurity.

Purification of shoes by dragging/wiping on the ground
والنعلُ بالمسح

• As for na’al (نعل) i.e. shoes/sandals; they are cleaned by dragging and wiping on the ground.
• That is for shoes that touch the ground. 
• It is not obligatory to wash them. They are just wiped against the earth until there is no trace of the impurity. Imaam Shawkaani رحيمه الله wants to make that clear i.e. that it is not obligatory to wash the shoes, rather just drag and wipe them on the ground.
• Apart from shoes/sandals, nothing else has been mentioned from the Prophet صلى الله عليه و سلم regarding the removal of an impurity with other than water e.g. from the body, clothing etc.

Transformation of an impurity purifies it
والاستحالة مطهِّرة، لعدم وجود الوصف المحكوم عليه. 

• Imaam ash-Shawkaani رحيمه الله then mentions istihaalah (استحالة) and says that istihaalah purifies i.e. if the impurity turns into another material it becomes pure since its original impure nature – which was the source of the impurity – ceases to exist.
• istihaalah (transformation) is when a substance changes from its natural disposition into something else. 
• Is the nature of the new substance (after changing) impure or pure?
• If the impurity is transformed from its original state e.g. faeces which is impure and when dried out is still impure but if it is then thrown into a fire and becomes ashes, then it has becomes purified. It is not said that the ashes are impure, and likewise, any substance that changes.
• The Muslims all know that alcohol (خمر) is haraam to drink and sell, but if the alcohol changes and becomes vinegar (خل) then it is permissible to drink this vinegar and for it to be used by Muslims. This is due to its changing, such that the source of impurity no longer exists. The alcohol has changed its form from being an alcoholic beverage to becoming vinegar and it is named with other than the original name as it was originally called ‘alcohol’. Therefore, it is permissible to use this vinegar which was transformed from alcohol. 
• And likewise any substance which changes from its natural state and becomes another (pure) substance named with another name is permissible to use.

Things which cannot be physically washed with water
وما لا يمكن غسله فتطهيره بالصَّبِّ عليه، أو النَّزْح منه، حتى لا يبقى للنجاسة أثر

• The origin is that when an object is touched by an impurity it is washed until the impurity is completely removed. However, that which cannot be washed (due to its physical dimensions i.e. the ground), water is to be poured upon it (in sufficient amounts to purge it of the impurity) or it is to be expunged until no trace of the Najaasah remains.
Removing an impurity from soft, loose soil
• For example, soft loose earth which is unlike a paved or tiled surface that is easy to clean with water in order to remove the impurity.
• If washing is not possible, like in the case of the Bedouin who urinated in the masjid, water is poured on the area until the impurity disappears. It is not necessary to dig up the earth and remove it as the Prophet صلى الله عليه و سلم did not order them to remove the earth in order to remove the impurity.
• So, where it is not possible to wash the item, if water is poured on the item such that the impurity vanishes and there is no trace of the impurity in colour, smell or taste, then the item has been purified.

Removing an impurity from a large quantity of water
• Imaam ash-Shawkaani رحيمه الله mentions things not easy to be washed e.g. a large quantity of water e.g. water in a well which has an impurity in the water. 
o It should be removed in entirely if it can be clearly discerned on the surface of the water.
o If the impurity fades away and mixes with the water in the well, then all the water in the well must be removed if possible, or to the extent that the impurity is observed such that if someone smells the water there is no scent of the impurity, and there is no colour of the impurity and if the water is tasted by a person there is no taste of the impurity in the water. So, the water would gush forth from the well and be replenished and the impurity will go away. 


Water is the primary cleansing agent
والماء هو الأصل في التطهير، فلا يقوم غيره مَقامه إلا بإذن من الشارع. 

• Water is the origin used for purifying.
• It is not permissible to use things other than water, except for what has been explicitly affirmed by the Legislator – Allaah سبحان و تعالى e.g. wiping of shoes by dragging on the earth. 
• If there is no hadith of the Prophet صلى الله عليه و سلم specific to this then we could not say that shoes should be purified by wiping in the earth. This is the principle used in cleaning impurities.
• The primary cleaning agent is water as Allaah سبحان و تعالى says:

وَأَنزَلْنَا مِنَ السَّمَاءِ مَاءً طَهُوراً
{… and We send down pure water from the sky} [al-Furqaan 25:48]


• That is, water that is pure and purifying.
• Water used for ablution if mixed with a pure substance e.g. an extract of dates or raisins (zabeeb) such that it changes any of the characteristics of the water then it cannot be used for purification or for wudu. If the water remains pure i.e. the characteristics are unchanged then the water can be used.

فَلَمْ تَجِدُواْ مَاء فَتَيَمَّمُواْ صَعِيداً طَيِّباً فَامْسَحُواْ بِوُجُوهِكُمْ وَأَيْدِيكُم
{… and you find no water, perform Tayammum with clean earth and rub therewith your faces and hands (Tayammum)} [An-Nisaa 4:43; al-Maidah 5:6]


• So if the people find water then they purify with it the impurities, and nothing can be used in its place unless there is an explicit permission alluding to this, granted from the Lawgiver, e.g. the wiping of shoes on the earth.
• Regarding wiping the shoes on the earth, there is a text that mentions purifying shoes with dirt. The Prophet صلى الله عليه و سلم said: “When one of you comes to the Masjid he should raise up his sandals (or shoes) to see if there are any impurities on them, if there is impurity clean it with dirt and then pray in them”. If the Prophet صلى الله عليه و سلم did not give permission for doing this, we would not be able to use the dragging and wiping on the dirt instead of using water for cleaning the impurity from shoes.



Book: Purification
Chapter 3 – Answering the Call of Nature
Quote:

بابٌ قضاءُ الحاجة:
على الْمُتخَلِّي الاستتار حتى يدنوَ من الأرض، والبعدُ أو دخولُ الكَنِيف، وترك الكلام والملابسةِ لما له حرمة، وتجنبُ الأمكنة التي مَنع التخليَ فيها شرعٌ أو عرفٌ، وعدم الاستقبال والاستدبار للقبلة. 
وعليه الاستجمار بثلاثة أحجار طاهرة، أو ما يقوم مَقامها.
وتُندب الاستعاذةُ عند الشروع، والاستغفارُ والحمدُ بعد الفراغ.

The one who (intends to) relieve himself is to ensure that he is hidden from the sight of others by entering into a lavatory or moving far from the places of habitation. He is to (squat down) near the ground and refrains from speaking and carrying on with regular activities, for it is prohibited.
(The one who intends to relieve himself) must not do so in the places that it has been prohibited in the Shar‘ (Islamic Law) or (out of) decency (knowing it is unacceptable in society).
When relieving oneself the individual should not face the Qiblah nor turn his back to it.
Upon completion the individual must cleanse oneself with at least three pure stones or that which is equivalent to them (in cleaning ability).
It is preferred to seek refuge (al-Isti‘athah) before beginning, and seek forgiveness and Praise (Allah) upon completion. 



قضاءُ الحاجة– Relieving oneself
• Imaam ash-Shawkaani رحيمه الله then said: ‘the chapter of Answering the Call of Nature’.
• The haajah (حاجة) is all that the people have a need for in their life, from food and drink and urine and faeces (when they go to relieve themselves), or from other matters.
• But, when we say haajah in this chapter, it refers specifically to urine and faeces i.e. “answering the call of nature”. This is the removal of urine and faeces from the body.

The Etiquettes of Relieving Oneself 
• First of all we should praise Allaah سبحان و تعالى who has honoured us with this Deen and has taught us all the things that we need in our lives including the etiquettes of relieving ourselves, everything small and large. Allaah سبحان و تعالى has not left off anything that mankind needs, except that He سبحان و تعالى has clarified it on the tongue of His Prophet صلى الله عليه و سلم. 
• As for this chapter it deals with answering the call of nature and its aadaab (آداب – etiquettes).

1. Covering oneself until near the ground
• The author رحيمه الله says: 
على الْمُتخَلِّي الاستتار حتى يدنوَ من الأرض

• When one wants to relieve himself he should ensure that he is secluded from the people.
• He should screen himself by hiding behind a tree or a rock or any place (so that other people cannot see him).
• It is obligatory upon a person to shield his ’awrah from the sight of the people. If his head is visible then inshaa Allaah this is okay. One is not prevented from this as this is derived from the Prophet صلى الله عليه و سلم who, when he صلى الله عليه و سلم wanted to relieve himself he did not reveal his ’awrah until he reached the place and squatted near the ground. So therefore, he صلى الله عليه و سلم did not raise his thawb until he reached near the ground. 
• So one should not raise his thawb whilst standing so that the ’awrah may become visible to others. When in the squatting/sitting position the ’awrah is then exposed as it would then be hidden from others. 

2. Distance oneself from the people or enter a lavatory
والبعدُ أو دخولُ الكَنِيف

• It is upon the one who wants to relieve himself to distance himself from the people in order to shield himself from a number of things like the sound or smell of passing wind or from the ’awrah being seen. 
• The Prophet صلى الله عليه و سلم used to go far away from the people to relieve himself. 
• The Shaykh رحيمه الله says that one may enter a lavatory i.e. toilet. It is obligatory to use this if people are nearby as it keeps one away from the sight of the people, and it can be locked.

3. Refrain from speaking
وترك الكلام 

• Do not talk when in this condition i.e. using the bathroom. 
• There is an unauthentic hadith concerning this, but it is from adab (etiquette) that one should not speak whilst relieving himself. If it is out of necessity then that is not a problem inshaa Allaah, but the correct etiquette is not to speak. The hadith mentioned is: “When two people are together and they sit to use the bathroom and they talk to one another whilst relieving themselves the Wrath of Allaah سبحان و تعالى would descend upon them.” This hadith is daeef, but it is better to leave off speaking as this is taken from the general texts.
• If the people say: “Haraam is what Allaah made haraam and there is no text that says there is no speaking in the bathroom” – then we say that if there is no text, then we go back to the customs of the people at that time, and this is what they did i.e. they did not talk while relieving themselves.

4. Avoid in that environment things deserving of respect
والملابسةِ لما له حرمة

• One should leave off doing things that should be respected. 
• For example, the mushaf (Book of Allaah) and the ahadeeth of His Prophet صلى الله عليه و سلم should not be taken into the place of relieving oneself.
• However, the People of Knowledge have issued a fatwa that if one has a mushaf etc. and fears that it may be lost or damaged if left outside the toilet then he may conceal it in his clothing and enter the toilet and this is permissible inshaa Allaah.

5. Avoid places which have been prevented by legislation and those unacceptable in society
وتجنبُ الأمكنة التي مَنع التخليَ فيها شرعٌ أو عرفٌ

• When relieving oneself avoid places from the point of legislation and those known as unacceptable in the society. 
• One should avoid relieving oneself in the following places:

· Under trees with fruits – Legislation prohibits relieving oneself under trees that have fruits used by the people because the fruits may fall on the excrements and people will be harmed by using it.

· Places unacceptable in society – Also if one is aware that a place is considered unacceptable for relieving oneself by the society, then he should avoid such a place.

· The shade and pathways – As relates to the point of staying away from certain places to relieve oneself, there is a hadith in Saheeh Muslim and other than it where the Prophet صلى الله عليه و سلم forbade relieving oneself in the shade used by the people and in their pathways. 
· Urinating in stagnant water – In another narration, he صلى الله عليه و سلم also forbade urinating in stagnant water.

· Clean spring water, public road, resting place – The Prophet صلى الله عليه و سلم said: “Avoid 3 things that will cause the people to curse you, do not relieve yourself in (1) the place where people get clean spring water (2) the public road and (3) the shade used by people for rest.”
· As for the places that would be unacceptable by society they are for example, places used by people for rest and relaxation – parks etc.

· Holes – Avoid urinating in holes – e.g. lizard holes; this may also bring harm to the one urinating as he may be stung by a lizard, snake, insects, scorpion etc. The Prophet صلى الله عليه و سلم prevented everything in which there is harm for the Ummah and ordered with everything in which there is good for the Ummah. 
· Urinating where one takes a bath – There is a hadith that forbids urinating in the place where one is taking a bath – e.g. bathtub or shower. The hadith is not authentic, however it is an act which is not appreciated by the people and there may be whispers about it. Even if water is poured on the area, doubts may enter their hearts as to whether that place is pure or impure. Therefore, even though the hadith is not authentic, it is not good for the people who have to use the place after. Whatever brings harm to the people should be left alone.

6. Do not face the Qiblah or turn your back towards it
وعدم الاستقبال والاستدبار للقبلة

• Imaam ash-Shawkaani رحيمه الله says that one should not face the qiblah or turn your back to it. 
• There are many well known narrations in this regard. It is not permissible to face the Qiblah or turn your back to the Qiblah when relieving yourself – whether in a bathroom with walls, or in an open field. This is because the hadith where the Prophet صلى الله عليه و سلم ordered with ‘not facing the Qiblah or turning your back to it when relieving yourself’ is general and did not specify within a structure or other than within a structure.
• As for what comes in some of the narrations from Ibn Umar رضى الله عنه that he once saw the Prophet صلى الله عليه و سلم relieving himself facing the Qiblah or facing his back to the Qiblah is specific to the Prophet صلى الله عليه و سلم and restricted to him صلى الله عليه و سلم. It is an action of the Prophet صلى الله عليه و سلم and does not come in front his صلى الله عليه و سلم statement.
• There is a principle which states that when a statement of the Prophet صلى الله عليه و سلم contradicts his صلى الله عليه و سلم action we take the statement, as the action is specific to him صلى الله عليه و سلم.
• Some people of knowledge make a distinction and say that if there is a structure with a wall it is okay to face the Qiblah or face your back to the Qiblah, but, that this should be avoided in an open field. The Shaykh حفظه الله does not agree with this position and says one should not face the Qiblah – whether in open field or bathroom.

7. Upon completion use three clean, pure stones or its equivalent for cleaning 
وعليه الاستجمار بثلاثة أحجار طاهرة، أو ما يقوم مَقامها. 

• One must perform istigmaar (استجمار) i.e. to clean oneself by using three pure stones or its equivalent in order to remove the impurities i.e. urine and faeces. Both these impurities may be cleaned using three stones or its equivalent.
• This is due to a command of the Prophet صلى الله عليه و سلم who ordered one of his Companions to bring him three stones, the Companion returned with two stones and one piece of dung. The Prophet صلى الله عليه و سلم took the stones and threw away the dung. This is evidence that it is permissible to use two stones when three cannot be found, but if three can be found they should be used. 
• It is also necessary that the stones be clean and pure; as an impurity cannot be removed by another impurity. 
• If there are no stones available then things with cleaning ability may be used e.g. toilet paper, rags, sand etc.
• Likewise, if there is one big stone which has three or four sides then it may be used as three stones, by using each of the three sides.

8. What is said before entering and on leaving the place of relieving oneself
وتُندب الاستعاذةُ عند الشروع، والاستغفارُ والحمدُ بعد الفراغ

• The author رحيمه الله says also: it is recommended to seek refuge with Allaah before going to the bathroom. 
• The word recommended is used as it is something preferred as the Prophet صلى الله عليه و سلم did not command with that, but the narration says that he صلى الله عليه و سلم used to say before entering the place of relieving himself “O Allaah I seek refuge with you from the devils male and female”.
اللهم إني أعوذ بك من الخبث و الكبائث

• He صلى الله عليه و سلم did not command the people with saying this, but said it is recommended but not obligatory. 
• So, the isti’aadha (seeking refuge) is said before entering and istigfaar (seeking forgiveness) and hamd (praise) after relieving oneself.
• When the Prophet صلى الله عليه و سلم finished relieving himself he صلى الله عليه و سلم said ghufraanak.

غفرانك

• Before entering one should say: Allaahumma inee a’ūdhu bika min al-khubthi wal kabaaith (see Arabic above) in order to seek protection from the male and female jinns who play with the private parts of the children of Aadam. This is recommended and there is no one in reality who says that it is obligatory.
• Those who say it is obligatory to seek refuge, we say masha Allaah this is perhaps true as the Muslim is commanded to seek refuge from the shaytaan at all times and seeking refuge from him, especially at this time when he plays with the private parts and there is no way to get away from the harm of the shaytaan except by seeking refuge with Allaah سبحان و تعالى from shaytaan’s harm, so based on this it may be necessary to seek refuge from shaytaan.
• On completion say ghufraanak. 
• As for the statement that some say that he صلى الله عليه و سلم used to say when leaving the place of relieving himself ‘All praise is due to Allaah who repealed away from me the harm and safeguard me and protect me’ this is not authentic as it has not been established with an authentic chain of narrations, but ghufraanak is authentic.
• No doubt praise we should praise Allaah سبحان و تعالى at all times and no doubt at times when Allaah سبحان و تعالى has made it easy for us to rid the body of these impurities, which if they stay in the body they may cause harm, so we praise Allaah سبحان و تعالى by saying ghufraanak.


The Shaykh حفظه الله then answered 5 questions will follow inshaa Allaah.
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Re: Zahrah1425, Class #4, My notes from Ad-Durrar Al-Bahiyyah - Q&A 



These are the questions posed to Shaykh Wasiullaah Abbas حفظه الله during the 4th Fiqh class on 15-Apr-2006.

1. Question: You mentioned that the urine of a baby boy if this remains on the clothing without it being sprinkled with water, then this is pure. So can a person pray without washing this clothing?

Answer: As comes in the hadith where the Prophet صلى الله عليه و سلم said as for the young boy doesn’t eat solid food yet and is still feeding from the milk of his mother or from the milk of other animals which it is permissible for us to drink their milk – like the cow, goats, sheep and camel and like this. So the urine of this baby boy should only be sprinkled and the urine of the baby girl should be washed.

So, the question was whether it is permissible to pray in a garment that has been touched by the urine of a baby boy, but it wasn’t sprinkled?

They Shaykh حفظه الله said that that which we mentioned, and it was contained in the hadith, is that the urine of the baby boy who is not eating solid food as yet, but all his food and nutrition comes from his mother or from the milk of other animals which it is permissible for us to drink their milk like cow, sheep, camel and the like of that - then it is not obligatory for us to wash that urine, rather it would be sprinkled with drops of water even if when the drops of water were sprinkled all the urine was not removed it is okay inshaa Allaah تعالى. This is what is obligatory upon us. 

We have no doubt whatsoever between making the distinction between the urine of the baby boy and the urine of the baby girl, because in the hadith it is clear – where the Prophet صلى الله عليه و سلم said “as for the urine of the baby girl it should be washed.”

If the question is – is it permissible to pray in the thawb which has been touched by the urine of baby boy and it was not at least sprinkled, we say it is not permissible to pray because that which is obligatory upon us is to sprinkle the urine of the baby boy. To leave off even the sprinkling, there is no statement of the People of Knowledge that said this, rather that which we have been recommended with is to sprinkle the urine of the baby boy. So if someone prays in a thawb that was touched by the urine of a baby boy and it was not sprinkled with water then that salaah is not correct. 

2. Question: Noble Shaykh we received a few questions about the Jordanian Mashaaikh and we all know that our senior scholars love them due to their high status in knowledge, and due to their tremendous efforts in Da’wah. However, since our next lecture will be with our noble Shaykh Ali al Halabi حفظه الله we are presenting you this question so that it may serve as a medicine to the sick heart and as a cure to those who envy him and also it will hopefully be beneficial and fruitful for those who are not aware of the matter. 

So we say, the Mashaaikh from Jordan حفظهم الله it is enough for them that they are the students of al-Alaamah Muhammad Naasirudeen al-Albaani رحيمه الله and they have spent their strength and their resources in defending the Manhaj of Alhus Sunnah wal Jama’ah and they are highly praised by the leading Imaam and Muhaddith of our time al-Alaamah Abdul Muhsin al-Abbad, and even before him they were highly praised by al-Imaan Abdul Azeez ibn Baz and Imaam Muhammad bin Saalih al-Uthaymeen and the Imaam Shaykh Muqbil ibn Haadee al Waadiee’ رحيمهم الله. And, they have established a great center to disseminate Islaamic knowledge and have authored many beneficial books, may Allaah reward them for their efforts. 

However, we believe that only the prophets and messengers are infallible and free from mistakes, and the statement of Imaam Maalik رحيمه الله is well known in regard to this when he said: “All are capable of making mistakes except this” and he pointed to the grave of the Prophet صلى الله عليه و سلم. So our scholars may refute one another and correct mistakes of each another and what is mandatory upon us is to follow the proofs and stick to the truth and benefit from the scholars. 

However, it is very sad to see youth go beyond the limits and (words unclear) pass the words of the scholars and they do not stop where our scholars stop. Rather, they the youth, warn against the Jordanian Mashaaikh and from their lectures and they order their blind followers to boycott them due to their extreme ta’assub. They also plot against the Mashaaikh in order to remove their books and tapes from the bookstores, and they work very hard to confuse others about them. And if the Mashaaikh come to visit us in the West, they the muta’assiboon, do not benefit from them, rather they have the audacity to stop others from benefiting from them, or warn against their conferences and lectures. And what is sadder is that such youth are quick in turning against the Mashaaikh and hasty in passing judgment upon them. So we see them, they would raise only those who they think would serve their agenda. Yet, they turn against them and drop them like they are nobody, just because they did not agree with them. So we turn to you O Noble Shaykh, for your insightful words so you may tell us what you say about those Mashaaikh. 

Answer: First of all, may Allaah reward you Akh Zaahid, indeed that which you have mentioned, that introduction which came in your question, it was a just one. It was fair and just – all what you said about them and about the ‘Ulema of Ahlus Sunnah wal Jama’ah is fair and just. 

I take what the Shaykh said – Imaam Maalik رحيمه الله when he said “every person’s statement is to be accepted or rejected except the statement of this man in this grave” i.e. the grave of the Prophet صلى الله عليه و سلم. We found in the history of Islaam that some of the statements of the major scholars of Islaam were rejected and refuted. But, it does not mean that when some of their statements were refuted that all what they said was rejected in its entirety. If they are people of knowledge from Ahlus Sunnah wal Jama’ah then we benefit from them, as long as they do not go against that which is in accordance with the Sunnah of the Salaf, and as long as we do not follow them in that which they were found mistaken in it. 

There is a fundamental principle here – that a person should not be boycotted period, except if he is dall (astray) or his mistakes are way more than his good (what he is right in). As for the main mistakes that were know and some of the people of knowledge may fall into them, we don’t leave off a scholar and boycott him, rather we benefit from that which is right from their statements. 

As for what you mentioned in the question pertaining to the youth in this time, in this era – talking about the scholars and refuting them. I am going to tell you one thing, this is not something that is strange, rather this is what has been happening through the times, and this is the way of the People of Desires who talk against the ‘Ulema and the scholars of Ahlus Sunnah. So therefore, this is not something which is strange to us. 

Of course, when a scholar falls into a mistake; the mistake should be pointed out, but with adab, with good manners and respect. But these are people who show no respect to the scholars of Ahlus Sunnah and they slander them and talk about them the way that you mentioned in the question. That is because they blindly follow the statements of certain people who talk badly about their People of Knowledge. This is not from the Deen – that whenever a Student of Knowledge or Scholar made a mistake – and they are subject to make mistakes like Imaam Maalik رحيمه الله said; and then they refute them, and warn against them, and boycott them – this is not from the Deen period. The ‘Ulema since the early times used to refute one another and address the mistakes of one another, but that does not mean that they boycotted one another.

As for the Scholars and the Mashaaikh of Jordan, and the most known and outstanding amongst them is Shaykh Ali Hassan Abdul Hameed al-Halabi or Shaykh Mashoor Hassan or Shaykh Saleem al-Hilaali – what we know about them – that they were raised and educated under the care of Imaam al-Albaani رحيمه الله and we do not know of anyone in these times who served the Sunnah of the Prophet صلى الله عليه و سلم as Imaam al-Albaani رحيمه الله did. It is like Allaah سبحانه و تعالى has created him to be in this time so that he could take care of the Sunnah of the Prophet صلى الله عليه و سلم by authenticating narrations, classifying others to be weak, making a lot of tahqeeq of a lot of issues. We do not know of anyone like Imaam al-Albaani رحيمه الله who served the Sunnah in these times like he did. Therefore, I am not going to exaggerate if I say that he is the Mujaddid al-‘Asr (Reviver of the era) – the one who actually revived the Deen to the people. He is an Imaam in this Deen – mujtahhid – he has a lot of work, a lot of effort in distinguishing the narrations of the Prophet صلى الله عليه و سلم – separating that which is weak from that which is authentic. Therefore, he spent his life on this and he left behind for us a treasure and magnificent work. May Allaah reward him al-Jannah, Aameen. 

As for the scholars of Jordan, especially the three scholars which we mentioned: Shaykh Ali Hassan Abdul Hameed al-Halabi, Shaykh Mashoor Hassan and Shaykh Saleem al-Hilaali, we know them very well. We sat with them many times, we heard their statements, we read their books, we know about their beliefs and their creed. We know of them always that they always call to good, and to that which is according to the Sunnah of the Prophet صلى الله عليه و سلم and is related to issues of Aqeedah and actions. This is something that is well known, and this is a reality that cannot be denied. 

As for the rumours that have been spread against them, we say to these people to bring us those issues that the Mashaaikh of Jordan went against the Manhaj of Ahlus Sunnah in them. And even if they make a mistake, it is through the time as we mentioned that the People of Knowledge they make mistakes, and they refute and correct one another, but it never meant that when a Scholar falls into a mistake that you do not benefit from him period. This is not permissible – to boycott them and not to benefit from their classes. 

That is if they have any mistakes – where they have mistakes it should be dealt with respect and like this. We don’t know that they say things which are against that which the Salaf say – why this ta’assub – this extremism, and why these statements? If anyone has any animosity or hatred in his heart for them we just say “Fear Allaah سبحانه و تعالى, Fear Allaah سبحانه و تعالى and be mindful that you will have to stand in front of Allaah سبحانه و تعالى and you will be asked regarding that which you say” as Allaah سبحانه و تعالى says in Surah Qaaf: 

مَا يَلْفِظُ مِن قَوْلٍ إِلَّا لَدَيْهِ رَقِيبٌ عَتِيدٌ
{Not a word does he (or she) utter but there is a watcher by him ready (to record it).} [Qaaf 50:018]


They are accusing the scholars of Ahlus Sunnah with innovation in a time when the People of Innovation gather their forces together to fight against the Sunnah. It is not befitting for us to talk about the people of Ahlus Sunnah and the Salaf, even when they found a mistake about one another they kindly and in a respectful manner tried to correct the mistake. They did not boycott one another and call others to boycott them. This is what I have to say about them – about the scholars of Jordan, especially Shaykh Ali al-Halabi, Shaykh Mashoor Hassan and Shaykh Saleem al-Hilaali and (word unclear) the scholars of Jordan their Aqeedah is sound. Their belief is correct, they are upon a correct Aqeedah, they have knowledge, and they really greatly benefited from the tremendous treasure that Shaykh al-Albaani رحيمه الله left for them and taught them about the ahadeeth and the narrations of the Prophet صلى الله عليه و سلم. They have abundance of knowledge, especially in the field of hadith. Warning against them is something that I see is not permissible and fear Allaah سبحانه و تعالى once again. 

That which we call our brothers, and especially you, our brothers in the West is that you safeguard your tongues. And may Allaah سبحانه و تعالى preserve the Muslims, especially in those lands where fitan are many – you are facing many trials, we ask Allaah سبحانه و تعالى to preserve you. And we invite you to benefit from the Scholars of Jordan, especially that they have (exerted) a lot of effort in coming to establish the Deen of Allaah سبحانه و تعالى in these lands where the Da’wah is in dire need to be established. Benefit from their efforts. Many of the People of Knowledge mention them with good. Shaykh Abdul Muhsin al-Abbad حفظه الله who is more than qualified to speak in this issue, and he praised them and he mentioned them with good. 

3. Question: This is in relation to the person who washes their young children when they have finished urinating/defecating. Is this something that would require the person to make a fresh wudhu’ after having cleaned the children, in order to pray, or can they pray with that wudhu’?

Answer: If a woman or a man made wudhu’ and they are in a state of tahaarah and then they come in contact with the impurity, whether in their thawb or in their hand. That which is incumbent upon them is to remove that impurity, whether from the hand or the thawb – that is all that is recommended to them. The wudhu’ is not nullified just because they touched the impurity. Therefore, if the mother for example is changing her baby and maybe there is some faeces or urine on her hand or on her thawb – that does not nullify her wudhu’ rather she has to clean and wash her hand or thawb so that the impurity is removed.

4. Question: The question is about a sister who is about to have a surgery. She was told that she has to put on hijaab during the surgery in the operating room. However, as we know, a patient must wear certain clothing when going into the O.R. (Operating Room) and doctors may not permit her to put on the hijaab during the surgery, so what is upon her?

Answer: The Shaykh said, the question was – is it incumbent upon the woman to stay in hijaab during an operation in what is an Operating Room, or she shouldn’t if the doctors ask her to remove the hijaab? 

The Shaykh حفظه الله said, I say that I will start by the statement of Allaah سبحانه و تعالى “Fear Allaah to the best of your ability.” Remember the statement of Allaah and fear Allaah to the best of your ability. If the doctor is going to operate on her leg for example, then she should cover her face and the rest of her body and he حفظه الله does not see that they should interfere with this and prevent her from covering the rest of her body whilst the operation is on her leg. 
But, if the doctor sees that the woman should not have a niqaab and they have a reason – like it may interfere with her health, then it is therefore under the ayah to “fear Allaah to the best of her ability” and she has an excuse. If the operation may be on her stomach or the like of this, and it is very serious, and they say the woman should not have her niqaab on because she has to breathe properly and the niqaab may interfere with her breathing, then we say that it is permissible and she should fear Allaah to the best of her ability. 

She should first ask if she could keep her niqaab and explain to them, If they say “okay, no problem” then that’s okay alhamdulillaah. If they say “no, it will interfere with the operation and her health”, then she is exempt from that. 

Therefore, we advise our beloved sisters, those who may be sick or who may have to do something in the hospital, that if they have a choice to wait for a woman (doctor), then they should wait for the woman doctor. If there are no women doctors and there are only men, then once again we say “fear Allaah to the best of your ability.” 

5. Question: I take weekly shots at a clinic for an illness. They require putting rubbing alcohol on my skin before giving me the shot. Is this type of alcohol impure or unlawful to touch the skin? 

Answer: Rubbing alcohol is from the intoxicants no doubt, but the People of Knowledge have not come to a total agreement about the fact that intoxicants are filthy and impure. Allaah سبحانه و تعالى said in the ayah: 

إِنَّمَا الْخَمْرُ وَالْمَيْسِرُ وَالأَنصَابُ وَالأَزْلاَمُ رِجْسٌ
{…Intoxicants (all kinds of alcoholic drinks), and gambling, and Al-Ansâb, and Al-Azlâm (arrows for seeking luck or decision) are abominations…} [Al-Maa’idah 5:90]


The idols worshipped, gambling and intoxicants are the work of Shaytaan i.e. they are haraam – unlawful. Worshipping the idols is haraam, gambling is haraam and drinking the intoxicants is haraam, but it does not mean that it is impure just because it is haraam. If we say that the intoxicants are impure then we say that the other things which came before in the ayah are also impure, so then we would say that if someone touches an idol that other people worship, then we would say that he is najis (touched by an impurity). This is not the correct thinking.

If the person wants to wash the area with water, or the clothing that may have been touched by the rubbing alcohol, in order to come out from the khilaaf (difference of opinion of the scholars), then we say mashaa Allaah he can do that. But, if he prays while he still has the cotton for the bandage that has the rubbing alcohol – then we say that his salaah is correct and his wudhu’ is valid, even if the smell still remains. We do not say that he becomes impure and that he has to wash his body or clothing. 


--- This is where the class ended ---
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After praising Allaah سبحانه و تعالى and sending the salaat and salaam upon the best of creation, our Prophet Muhammad صلى الله عليه و سلم, his family members and all his companions. 

The Shaykh حفظه الله then said: 
Imaam ash-Shawkaani رحيمه الله is his book Ad-Durrar al-Bahiyyah has a section The Rulings of Wudhu’. 

Book: Purification
Chapter 4 – Wudhu’: The Ritual Ablution 
Quote:

بابٌ الوُضوءُ:
يجب على كل مكلّف أن يسميَ إذا ذَكَر، ويتمضمضَ ويستنشقَ، ثم يغسلَ جميع وجهه، ثم يديه مع مرفقيه، ثم يمسحَ رأسه مع أُذُنيه، ويجزئ مسح بعضه والمسح على العمامة، ثم يغسلَ رجليه مع الكعبين، وله المسح على الخفين.
ولا يكون وضوءاً شرعياً إلا بالنية لاستباحة الصلاة.
It is an obligation upon every Mukalaf:
1. To Mention the Name of Allah if one remembers
2. And then rinse your mouth and snuff and blow your nose
3. And then wash all of the face
4. And then wash the arms up to an including the elbows.
5. And then wipe over the head and include the ears. It is acceptable to wipe only a portion of the head. (It is acceptable) to wipe over a turban
6. And then one must wash both of his feet and include the ankles. It is (acceptable) for him to wipe over the Khuff

Wudhu’ is not a ritually accepted ablution unless it is (performed) intending it (as a preparation) for prayer.



Definition of Wudhu’ and when it is required

• Wudhu’ (Ritual Purification) refers to the actions which are obligatory upon everyone who wants to perform salaah. 
• So, what are these actions of wudhu’? The author رحيمه الله said that wudhu’ is a condition for salaah such that salaah is not correct except with it.
• Likewise wudhu’ and complete purification are required by one who wants to recite from the Mushaf (bound copy of the printed Qur’aan) whilst holding the Mushaf by hand, or to touch the Mushaf. 

How wudhu’ is performed
1. Mention the name of Allaah if one remembers. 

يجب على كل مكلّف أن يسميَ إذا ذَكَر،

• The author then says: It is an obligation upon every Mukalaf to Mention the Name of Allah if one remembers.
• For a person who wants to perform salaah it is obligatory upon him to make wudhu’. When is the wudhu’ obligatory? It is specifically at the time of the salaah from the times of the five (obligatory daily) salaah or any salaah that is obligatory upon an individual from Jumu’ah, salaatul Janaazah (the funeral prayer) or any salaah. 
• It is obligatory upon him to begin with mentioning the Name of Allaah سبحان و تعالى by saying: بسم الله الرحمان الرحيم (Bismillaahi ar-Rahmaan ar-Raheem) based on the saying of the Prophet صلى الله عليه و سلم: “There is no salaah for the one who has no wudhu’ and there is no wudhu’ for the one who did not mention the Name of Allaah in (the beginning of) it.” 
• Likewise wudhu’ is obligatory upon one who wants to perform the supererogatory salaah (nawaafil). 
• When performing wudhu’ it is obligatory upon every Mukalaf i.e. a Muslim who has attained the age of maturity (puberty) and is of sound mind and upon whom salaah is obligatory, to mention the Name of Allaah سبحانه و تعالى if he remembers. 
• “If he remembers” – this is a condition based on remembering. If he forgets then the obligation is dropped as Allaah سبحانه و تعالى said: 

رَبَّنَا لاَ تُؤَاخِذْنَا إِن نَّسِينَا أَوْ أَخْطَأْنَا
{…"Our Lord! Punish us not if we forget or fall into error…”} [Al-Baqarah 2:286]


• And Allaah سبحان و تعالى said: “Indeed I have done it” 
• This shows that the forgetful one also does not have the capability of (the un-forgetful) individual.

لاَ يُكَلِّفُ اللّهُ نَفْساً إِلاَّ وُسْعَهَا
{Allâh burdens not a person beyond his scope…} [Al-Baqarah 2:286]


• If the one performing wudhu’ forgets and then remembers whilst still performing the wudhu’ then he mentions the Name of Allaah and restarts from the beginning until he completes it. 
• If he has finished performing wudhu’ and has not yet prayed but remembers that he did not mention the Name of Allaah, then he should redo the wudhu’ beginning with the Name of Allaah. 
• As for if he completed the wudhu’ and forgot to mention the name of Allaah, and he performed salaah, then his salaah is correct inshaa Allaah and he is not sinful.

2. Then rinse your mouth and snuff and blow your nose. 

ويتمضمضَ ويستـنشقَ

• Likewise, from the obligations of wudhu’ as the author رحيمه الله mentions: And then rinse your mouth and snuff and blow your nose. 
• Madmada (مضمض) – This is to put water in the mouth and then move it around (rinse).
• Istinshaaq (استنشاق) – snuffing water strongly so it reaches highest parts of the nose.
• It is obligatory to wash the interior of the mouth as well as to draw water into the nose until it reaches the highest parts of the nostrils. Concerning this Istinshaaq the Prophet صلى الله عليه و سلم said “to intensify in it except that a person is fasting”. It is necessary to exaggerate in the snuffing of water even if the water exits from the nose into the throat, however, when fasting one should not exaggerate in Istinshaaq.
• So is obligatory to rinse the mouth and snuff water into the nostrils and then blow it out.

3. Then wash the face. 

ثم يغسلَ جميع وجهه

• It is then obligatory upon the one performing wudhu’ to wash all of the face , as Allaah سبحانه و تعالى says:

يَا أَيُّهَا الَّذِينَ آمَنُواْ إِذَا قُمْتُمْ إِلَى الصَّلاةِ فاغْسِلُواْ وُجُوهَكُمْ وَأَيْدِيَكُمْ إِلَى الْمَرَافِقِ وَامْسَحُواْ بِرُؤُوسِكُمْ وَأَرْجُلَكُمْ إِلَى الْكَعْبَينِ
{O you who believe! When you intend to offer As-Salât (the prayer), wash your faces and your hands (forearms) up to the elbows, rub (by passing wet hands over) your heads, and (wash) your feet up to the ankles…} [Al-Maaidah 5:6] 


• So, the Madmada (rinsing the mouth) and the Istinshaaq (snuffing water in the nose) is also part of washing the face. And the forehead (جبهة) and the two cheeks are from the apparent parts of the face. The inclusion of the Madmada and the Istinshaaq as being part of washing the face is based on the explanation of the Prophet صلى الله عليه و سلم.

4. Then wash the arms up to an including the elbows. 

ثم يديه مع مرفقيه

• After Madmada, Istinshaaq and washing the face, then wash the hands up to and including the elbows.
• The hands must be washed up to the elbows and the elbows must also be washed.
• This is what Imaam ash-Shawkaani رحيمه الله has said based on what has come from the actions of the Prophet صلى الله عليه و سلم that he washed his forearm up to the start of the upper arm i.e. past the elbow. 
• Likewise, washing of the feet includes the ankle as Allaah سبحانه و تعالى said:

وَأَرْجُلَكُمْ إِلَى الْكَعْبَينِ
{… and (wash) your feet up to the ankles…} [Al-Maaidah 5:6]


• And Allaah سبحانه و تعالى says about the hands:

وَأَيْدِيَكُمْ إِلَى الْمَرَافِقِ
{…and your hands (forearms) up to the elbows…} [Al-Maaidah 5:6]


• So is the elbow included in the washing of the arms or excluded? This is easy because the Prophet صلى الله عليه و سلم illustrated by his action that the elbow is washed. 
• Likewise when washing the two feet the two ankles must also be washed because the Prophet صلى الله عليه و سلم illustrated to us by his action, the Speech of Allaah سبحان و تعالى. 
• Here is a brief point of reminder: that is that it is not permissible for anyone to try to understand the Book of Allaah سبحانه و تعالى without the help of the Sunnah of the Prophet صلى الله عليه و سلم. If anyone takes the apparent meaning of the Speech of Allaah سبحانه و تعالى concerning washing the face and the hands up to the elbows perhaps they may say it is not necessary to wash the elbows, because the people say that the ayah:

ثُمَّ أَتِمُّواْ الصِّيَامَ إِلَى الَّليْلِ
{…then complete your Saum (fast) till the nightfall…} [al-Baqarah 2:187]


means that when the night comes then the fast ends as the night is not included in the fast; likewise when Allaah says to wash the hands up to the elbows the elbows are not included in the washing. We say “Yes”, the language may help with this meaning but the tafseer (explanation) of the Prophet صلى الله عليه و سلم concerning the Speech of Allaah سبحانه و تعالى is what is obligatory upon us.

5. Then wipe over the head including the ears.

ثم يمسحَ رأسه مع أُذُنيه

• Then the author رحيمه الله said: And then wipe over the head and include the ears as Allaah سبحانه و تعالى said: 

وَامْسَحُواْ بِرُؤُوسِكُمْ
{…rub (by passing wet hands over) your heads…}[Al-Maaidah 5:6]


• The head of the individual is well known – as for the two ears – are they part of the head or not? The Prophet صلى الله عليه و سلم explained this by his blessed statement: “The two ears are from the head.” So, when Allaah صلى الله عليه و سلم mentions wiping over the head this includes the ears also.
• So, it is obligatory upon us when we wipe over the head that we must wipe the two ears also.

The method of wiping the head: 

• The whole head is wiped including the two ears as comes in another narration: The Prophet صلى الله عليه و سلم began with wetting his both hands, placing them at the beginning of his head (at the front), then wiped to the back, then brought the hands back to the front. This is wiping of the complete head. And the ears, the Prophet صلى الله عليه و سلم put his index fingers – right in right ear, left in left ear and used the thumbs to wipe outside the ears. This is the method of wiping the complete head including the ears.

Permissibility of wiping a part of the head, and over an Imaamah ( turban)

ويجزئ مسح بعضه والمسح على العمامة

• The author رحيمه الله said: It is acceptable to wipe only a portion of the head. (It is acceptable) to wipe over a turban .
• It is permissible to wipe a part of the head. If half of it or quarter of it is wiped this is sufficient.
• Likewise wiping over an imaamah (turban) is permissible. 
• Firstly, wiping over the imaamah is confirmed from the Prophet صلى الله عليه و سلم. If he had an imaamah on his head he would wipe over a part of his head i.e. the hair at the front and then complete the remainder (of the wiping) over the imaamah. 
• It is not established on the Prophet صلى الله عليه و سلم that he wiped over a part of the head without an imaamah on his head. In that case it is confirmed upon the Prophet صلى الله عليه و سلم that he would wipe over his entire head when he did not have an imaamah on it. 
• As for when there is an imaamah one may wipe over the entire imaamah as comes in ahaadeeth pertaining to wiping over the imaamah which does not mention wiping the forelock, therefore, since this is not mentioned in that narration the scholars say that it is permissible to wipe:

a. over the whole imaamah,

b. over the whole head or

c. over a part of the head and a part of the imaamah

• This is the method for wiping the head with the ears, and it is not appropriate to wipe over a part of the head, except if there is an imaamah on the head, then you may wipe a part of the head and complete wiping over the imaamah. 

6. Then wash the feet up to and including the ankles

ثم يغسلَ رجليه مع الكعبين

• After wiping the head it is obligatory to wash both of his feet with the ankles. 
• “With the ankles” as mentioned previously when Allaah سبحانه و تعالى said:

وَأَرْجُلَكُمْ إِلَى الْكَعْبَينِ
{… and (wash) your feet up to the ankles…} [Al-Maaidah 5:6]


Means that the both ankles must be included in the washing because there comes in a hadith collected by Muslim that the Prophet صلى الله عليه و سلم washed his right foot until he reached the shank (part of the leg between the knee and the ankle) and he washed the left foot until the start of the shank i.e. he started washing the shank, so he صلى الله عليه و سلم washed the two feet including the two ankles. 
• Washing the feet only and excluding the ankles makes the wudhu’ incorrect. 


Wiping over the Khuffs
وله المسح على الخفين

• It is (acceptable) for him to wipe over the Khuff 
• It is permissible for a person wearing Khuffs (similar to sandals) made from leather or if from other than leather then it is thick and the base of it is thick such that it is not dissolved (unravelled) by water. 
• For the resident: In this case it is permissible wear the khuffs without removing them, for a period of one day and one night (24 hours) for one who is at home i.e. not a traveller if he put on the khuffs in a state of purity i.e. after making ghusl to purify himself from major impurity or wudhu’ to purify himself from minor impurity. In this case it is permissible to wipe over the two khuffs for a period of one day and night i.e. 24 hours.

• The wiping is regarded as 24 hours from the first time that the khuffs are wiped over. 

• For example, if wudhu’ is performed at the time of salaatul Dhuhr and the khuffs are put on, then at ‘Asr a new wudhu’ is required, the individual makes wudhu’ and it is permissible to wipe over the khuffs since he wore them in a state of purity. Then he may continue wiping over the khuffs if he requires wudhu’ for Maghrib, ‘Ishaa, Fajr and for Dhuhr on the second day he may also wipe over them until the time of ‘Asr comes, when the time for wiping would have expired. It is then necessary for him to remove the khuffs and wash the feet if he is a resident.

• For the traveller: If the individual is a traveller then the Prophet صلى الله عليه و سلم commanded his Companions رضي الله عنهم with wiping over the khuffs for a period of three (3) days and nights following same procedure we have mentioned.

• Regarding wiping over the khuffs it is not permissible for anyone to deny or refute this using as evidence the statement of Allaah سبحان و تعالى:

فاغْسِلُواْ وُجُوهَكُمْ وَأَيْدِيَكُمْ إِلَى الْمَرَافِقِ وَامْسَحُواْ بِرُؤُوسِكُمْ وَأَرْجُلَكُمْ إِلَى الْكَعْبَينِ
{… wash your faces and your hands (forearms) up to the elbows, rub (by passing wet hands over) your heads, and (wash) your feet up to the ankles…} [Al-Maaidah 5:6]


Some use this ayah to imply that washing of the feet is necessary and it is not permissible to wipe over the two khuffs. It is not permissible for anyone to say this, as the Sunnah of the Prophet صلى الله عليه و سلم came to clarify the method of performing wudhu’ and the Sunnah is revelation from Allaah سبحانه و تعالى as the Qur’aan is revelation. 

• Likewise it is not permissible for anyone to say that it is not necessary to wash the feet because Allaah سبحانه و تعالى said in the ayah above (al-Maaidah 5:6) that the head is wiped and likewise the feet is connected by this using ‘and’ and therefore the feet must also be wiped and not washed like the Raafidah and the Shia say. They say that it is not permissible to wash the feet but it must be wiped. That is in opposition and contradiction to the consensus of the Ummah (nation) of Muhammad صلى الله عليه و سلم who are upon the Sunnah because they say it is obligatory to wash the feet and likewise they permit the wiping over the khuffs as comes in many sound narrations.

The intention for ritually accepted Ablution
ولا يكون وضوءاً شرعياً إلا بالنية لاستباحة الصلاة

• The author رحيمه الله said after that: Wudhu’ is not a ritually accepted ablution unless it is (performed) intending it (as a preparation) for prayer. 
• Wudhu’ is required as a condition for the correctness of salaah. Wudhu’ is not considered as a ritually accepted wudhu’ unless it is done with the intention of performing salaah after it, or making wudhu’ for the purpose of performing salaah, because of the statement of Allaah سبحان و تعالى:

يُّهَا الَّذِينَ آمَنُواْ إِذَا قُمْتُمْ إِلَى الصَّلاةِ فاغْسِلُواْ وُجُوهَكُمْ
{O you who believe! When you intend to offer As-Salât (the prayer), wash your face…}[Al-Maaidah 5:6]


• Therefore wudhu’ is for performing salaah after it, or for making it permissible to perform salaah after it. And because Allaah سبحانه و تعالى has said that, there is no doubt that it must be done with this intention as intention is a condition for the correctness of a deed and because the Prophet صلى الله عليه و سلم said: “Indeed actions are by intentions.”
• So if one washed without an intention at the start of the wudhu’ then salaah is not correct with this wudhu’ which was made without the intention (for salaah).


Number of times the washing must be done

• Imaam ash-Shawkaani رحيمه الله mentioned the limbs that have to be washed in wudhu’ and his statement is actually taken from the statement of Allaah سبحانه و تعالى in surah al-Maaidah 5:6 where Allaah سبحانه و تعالى said: 

يَا أَيُّهَا الَّذِينَ آمَنُواْ إِذَا قُمْتُمْ إِلَى الصَّلاةِ فاغْسِلُواْ وُجُوهَكُمْ وَأَيْدِيَكُمْ إِلَى الْمَرَافِقِ وَامْسَحُواْ بِرُؤُوسِكُمْ وَأَرْجُلَكُمْ إِلَى الْكَعْبَينِ
{O you who believe! When you intend to offer As-Salât (the prayer), wash your faces and your hands (forearms) up to the elbows, rub (by passing wet hands over) your heads, and (wash) your feet up to the ankles…} [Al-Maaidah 5:6] 


• The elbows and the ankles must be included in the washing of the hands and feet respectively.
• This ayah does not mention how many times the limbs must be washed in wudhu’. Therefore, if a person washes his limbs only once his wudhu’ is correct but with the condition that with that one time the water has touched the entire limb, because if he washes it once or more than that and the water does not touch the entire limb then that wudhu’ is not correct.
• This is because the Prophet صلى الله عليه و سلم once saw that some of the Sahaabah’s heels (or a portion of them) were dry and he said “Woe to the heels from the Hellfire”. This is from a hadith narrated by Ayesha رضى الله عنها, Abu Hurayrah رضى الله عنه and other than them. 
• Then Imaam ash-Shawkaani رحيمه الله mentions the things which are mustahab and the sunan of the wudhu’.



Questions & Answers

1. Question: Sometimes when I go out and do not find a separate place for wudhu’ for women can I wipe over the khimaar as it will not be possible to remove it?

Answer: The wudhu’ area for the women should be far away from the wudhu’ area for the men. The woman has to wipe over the head, not the khimaar. If we say that it is permissible for you at that time because you are around men and it is not possible to find an area for women. So if we say that it is permissible for you to wipe over the khimaar instead of taking it off and wiping over the head, so what about washing the hands and feet? Will that be done in front of the men? Therefore it is upon this woman to find a place away from the men to make the wudhu’ properly, or if she cannot and she is in an area like that then she should make tayammum inshaa Allaah. 
As for wiping over the khimaar this does not make the wudhu’ correct unless it is that type of khimaar which is very hard to be removed, and he حفطه الله does not know of any khimaar that is that difficult to be removed in order to make wudhu’. 



2. Question: If one forgets to wash their mouth during wudhu’ before completing wudhu’, is it permissible to go back and wash the mouth, and restart wudhu’ from that point or do they have to wash the whole face over again (as mouth is part of face)?

Answer: If a person forgets rinsing his mouth or snuffing the water into the nose, these being two things that are obligatory upon the person performing wudhu’, and after that he remembers – should he rinse his mouth or snuff water in his nose or should he restart his wudhu’?

The Shaykh حفطه الله said that in this case it is not obligatory to start the wudhu’ all over again. Rather, he should rinse his mouth or snuff the water in his nose. From the statements of the People of Knowledge is: as long as the limbs that were already washed during wudhu’ have not dried out yet then just do the missed parts. 

The question arises concerning the tarteeb (sequence) i.e. do the limbs have to be washed in a specific order or not? Generally, from all the texts that mention the wudhu’ the Prophet صلى الله عليه و سلم washed the various parts in this order – he washed his hands three times, mouth, nose, face, to the end of it. However, some of the narrations mention that he Prophet صلى الله عليه و سلم washed his face then rinsed his mouth and snuffed water in his nose. Based on this we say that if one forgets then it is okay for him to wash his mouth and it is not incumbent for this questioner in particular based on what has been mentioned, to start the wudhu’ again. 



3. Question: Is it allowed to wipe over socks or shoes or it is only over khuffs?

Answer: I should have said in the beginning when I mentioned the point of wiping over the Khuffs, that the khuffs are from the time of the Prophet صلى الله عليه و سلم and therefore the Prophet صلى الله عليه و سلم commanded the Sahaabah to wipe over the khuffs. The khuffs are usually made from leather, but they may also be from cotton or other materials. It is not obligatory that they are made from leather.

The proof for this is that the Prophet صلى الله عليه و سلم commanded some of the Companions that were sent on an exhibition that they should wipe over what they wrapped around their feet and their turbans. Also, some of what the Sahaabah would have worn may have had holes. It is therefore permissible to wipe over the socks, even if it made from cotton or other materials known these days. Some narrations also mention the socks as well, and this (wiping) is from the actions of the Companions رضى الله عنهم and therefore the socks are not the khuffs. Some of the People of Knowledge have already compiled a little book on the wiping over the socks and the khuffs with the tahqeeq of Imaam al-Albaani رحيمه الله. 



4. Question: What is the understanding of the wiping over the socks, is there a limit over the thickness? 

Answer: There is only one condition – the same one condition that applies to wiping over the khuffs also applies to wiping over the socks. That condition is that the feet must have been washed before wearing the socks. As mentioned, the same condition applies regarding the time: 1 day and night for the resident and 3 days and nights for the traveller.

Note that for the one in a state of major ritual impurity there is no wiping over the khuffs or socks. Rather, they must take them off and perform the ghusl (ritual bath), even if this occurs before the time for wiping comes to an end. 

There are no other conditions, like some people say that the socks must be thick or made from a specific material etc. Some People of Knowledge mention this. However, this is not the authentic opinion. That which is correct is that the socks may be wiped over, even if they are very thin. There may be a hardship to put on thin socks, but it is still permissible to wipe over them. 



5. Question: If wudhu’ is performed after using the bathroom with the intention of maintaining a state of purity and not specifically for performing salaah, and then the time for salaah comes in must a new wudhu’ be performed? 
If the wudhu’ was with the intention of that done before going to sleep, but one does not sleep and wants to pray nafl (supererogatory) salaah - must a new wudhu’ be done?

Answer: Answering the question based on what has been stated in the question, and this is, that the person who made the wudhu’ after relieving himself did not intend to make wudhu’ for salaah because the time for salaah was still far, then when the salaah approaches this person has to make a new wudhu’ with the intention of performing the wudhu’ for the salaah. This is what we have to say for this case. 

We advise our beloved brothers and sisters that the Prophet صلى الله عليه و سلم said “there is not from the people who is consistent with the wudhu’ and stays on the wudhu’ except a believer.” So we advise our beloved brothers and sisters that even if they have this habit to make the wudhu’ after relieving themselves then even if the salaah is still two hours away it is advised to make the wudhu’ with the intention that when the salaah time comes in, even after a couple hours, that the salaah will be performed with that wudhu’. If this intention is left out then a new wudhu’ will have to be made when the time for salaah comes in.

The answer for the second part of the question is like the answer for the first part. If a person makes wudhu’ with the intention of going to sleep and if they don’t sleep then they will pray with this wudhu’, then there is no problem praying with this wudhu’ but if the intention was not made (to include performing salaah) then it is necessary to repeat the wudhu’ as actions are by intention. The brother then asked whether it made a difference whether the prayer was the compulsory or supererogatory prayer. The Shaykh حفطه الله said that this applies to both the compulsory and supererogatory prayer and advised that in general one should make the intention for praying the next salaah as well when making the intention for wudhu’. 



6. Question: My husband has five children with my co-wife Mashaa Allaah. I have three children that are from a previous marriage. Sometimes her younger one calls me his second or stepmother is this term incorrect and is it allowed for my children to call my husband stepfather as well?

Answer: In this case there is a woman who has married a man and she has children from a previous marriage is it permissible for her children to call their stepfather أبي (Abi) “my father” and is it permissible for his children to call their stepmother أمي (Ummi) “my mother”? The Shaykh حفطه الله said it is permissible from the perspective of showing respect, i.e. the children of the woman showing respect to the husband and his children showing respect to her. However, remember that when the child has to be called he must be called by the name of the real father. 



7. Question: The wiping over the shoes – is this only for shoes above the ankles? 

Answer: If the shoes worn are difficult i.e. there is hardship involved in putting them on and taking them off, then it is permissible to wipe over them inshaa Allaah, even if they may not be above the ankles, as long as under them there are socks. It is permissible in this case to wipe over them. 

It is also permissible after sleeping as long as the person when he goes to sleep during the period in which it is permissible to wipe over them, he does not take off the shoes. If when he goes to sleep he takes off the shoes then when he awakes he puts them on again it is not allowed to wipe over them. If the shoes are above the ankles they are like khuffs - like what soldiers use and wiping over them is allowed, once they are not removed during sleep. 



8. Question: My mother isn't very knowledgeable in the religion. Also, she isn't mentally stable. Can I ask a trustworthy non-mahram woman to find me a suitable wife, or to look into the condition of a woman I might already be interested in? 

Answer: Yes, if that is the case then it is permissible for a man to ask a woman who is sound in mind and trustworthy to check the woman that he has a desire to marry – to check the woman regarding her manners, character, behaviour etc. This is from the principle of helping one another upon goodness and righteousness as Allaah سبحانه و تعالى said:

وَتَعَاوَنُواْ عَلَى الْبرِّ وَالتَّقْوَى
{…Help you one another in Al-Birr and At-Taqwa (virtue, righteousness and piety)…}[Al-Maaidah 5:2] 


As his mother is not able, as he mentioned, it is permissible for him to find someone from his family – perhaps his aunt or the like of this, or another woman if she is trustworthy and of sound mind. This is permissible. 



Closing remarks

The Shaykh حفطه الله thanked the brothers at al-Baseerah and everyone who is behind this blessed effort and made du’aa that Allaah سبحانه و تعالى reward all of us with good for all these things and for trying to spread the correct information to the people.
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After praising Allaah سبحانه و تعالى and sending the salaat and salaam upon the best of creation, our Prophet Muhammad صلى الله عليه و سلم, his family members and all his companions. The Shaykh حفظه الله then said: 

Book: Purification

Chapter 4: The Nullification of Wudu’ 
Quote:

بابٌ نواقضُ الوضوء: 
وينتقض الوضوء بما خرج من الفرجين من عين أو ريح، وبما يوجب الغُسلَ، ونومِ المضطجع، وأكلِ لحم الإبل، والقيءِ ونحوِه، ومسِّ الذَّكَر.
The Nullification of Wudu’
Wudu’ is invalidated (becoming null) when anything – constituting a physical (solid or liquid) or a gaseous nature - escapes the privates (penis or vagina, or anus). As well, anything that obligates ghusl (Ritual bathing) invalidates Wudu’. (In addition) sleeping while lying down, eating camel meat, vomiting, and touching ones’ genitalia (also invalidates Wudu’).



What Nullifies Wudu’

Imaam ash-Shawkaani رحمه الله said that: Wudu’ is invalidated (becoming null) when:
1. Anything that exits from the private parts
وينتقض الوضوء بما خرج من الفرجين من عين أو ريح

Wudu’ is broken when anything – constituting a physical or gaseous nature - escapes the private parts. This is whether it exits the front or back private parts i.e. anything that may be seen or touched such as faeces or urine, or wind which may not be seen or touched but is perceived by its smell. All these nullify the wudu’ based on the clear hadith of the Prophet صلى الله عليه و سلم which is agreed upon by Bukharee and Muslim, where the Prophet صلى الله عليه و سلم said: 

لا يقبل الله صلاة أحدكم إذا أحدث حتى يتوضأ


“Allaah does not accept the salaah of one of you if he ahadatha until he performs wudu’.”Abu Hurayrah رضى الله عنه explained it when a man asked him “what is al-hadath?” He said: “passing wind either noiselessly or with a sound.”[1]

So likewise whatever exits via the back of the private parts from what is tangible also breaks the wudu’. The lightest form of al-hadath is passing wind inaudible or audible but if something tangible exits (e.g. faeces) then more so, this breaks the wudu’ although it is not specified in the explanation of Abu Hurayrah رضى الله عنه. 

2. Whatever requires ghusl (ritual bath) also requires wudu’
وبما يوجب الغُسلَ

The jurists differentiate it, they says wudu’ is nullified by major and minor hadith (ritual impurity). The major hadith is whatever necessitates that an individual perform ghusl, and it is intercourse. If one has to perform ghusl then the wudu’ has been nullified. Therefore if ghusl is nullified then so too is wudu’. 

3. Sleeping whilst lying down
ونومِ المضطجع

In reality, the ‘ulema have different statements on this issue. Some say that sleeping whilst lying down nullifies the wudu’ and sleeping whilst sitting does not nullify the wudu’. Others say that if one sleeps whilst kneeling or prostrating this does not break the wudu’.

This speech in reality differs from the statement of the Prophet صلى الله عليه و سلم which apparently says: “Sleep nullifies wudu’; except sleeping in the sitting position.” What is authentic is what comes from the Prophet صلى الله عليه و سلم where he said: “wipe over the two khuffs a day and a night for the resident and three days for the traveller except from sleep or defecation.” 

Therefore, if sleep invalidates wudu’ then it is the same whether it is a little or a lot, lying down or sitting, kneeling or prostrating – all of this nullifies the wudu’. 

To summarize the statements on this issue, in reality, the authentic ahadeeth indicate that the Sahabah (Companions)رضى الله عنهم waited until ‘Eesha and their heads drooped from sleep, then they stood and awaited the Prophet صلى الله عليه و سلم and then they prayed behind him without performing wudu’. They did not make wudu’ before they prayed, nor did the Prophet صلى الله عليه و سلم command them to do so. Therefore, this hadith clearly goes against the one who says that sleep nullifies the wudu’

In another narration, some of the Sahaabah رضى الله عنهم were even heard snoring from sleep, and yet they awoke and performed the salaah without making wudu’. This indicates that sleeping in this manner does not nullify the wudu’.

To reconcile between all the narrations we say that if the sleep is very deep sleep such that one is unaware of events in his surroundings, then this nullifies his wudu’. If the sleep is light – whether standing, sitting, lying down, walking or with eyes opened then the wudu’ is not nullified, based on the actions of the Companions رضى الله عنهم.

4. Eating camel meat
وأكلِ لحم الإبل

The author رحمه الله mentions that eating camel meat nullifies the wudu.’ Camel meat is no doubt halaal (lawful), but eating it invalidates the wudu’. 

If you use qiyaas (analogy) then in reality you will not find statements to support nullification of the wudu’ by eating camel meat. 

More than one from the People of Knowledge say that there is no difference between the meat of camel, cow or sheep, so it should not break wudu’ – this deduction is wrong. As long as there is an authentic hadeeth where the Prophet صلى الله عليه و سلم commanded making wudu’ if you eat camel meat there is no qiyaas. 

Then there are those who say that the wudu’ is not nullified by eating camel meat based on a hadith of the Prophet صلى الله عليه و سلم which is general in meaning where he صلى الله عليه و سلم once commanded the people to make wudu’ after eating any meat cooked on a fire. This narration was then abrogated. Some say that since the command was abrogated then if the camel meat is cooked on a fire then this does not break wudu’. This deduction is also wrong as the abrogation of the hadith implies any meat other than camel meat which if cooked on a fire does not break wudu’. The camel meat is mentioned in an authentic hadith so it still breaks the wudu’ (after eating it).

* Imaam ash-Sahfiee said regarding this issue: “I did not find any authentic narration concerning this issue, but if an authentic narration is found then this would be my position.”
* Likewise, Imaam al-Baihaqee mentioned on this issue that there are two authentic narrations with this meaning. 
* Therefore it is not fitting for a Muslim to say that wudu’ is not nullified by eating camel meat as long as the hadith is affirmed.

5. Vomiting
والقيءِ ونحوِه

The author رحمه الله says: wudu’ is nullified by vomiting. No doubt this is based on deduction from authentic narrations where the Prophet صلى الله عليه و سلم performed ablution after vomiting. The narrator of the hadith, Abu Dardaa رضى الله عنه, mentioned that he himself poured the water for the Prophet صلى الله عليه و سلم to make wudu’ after he (s) vomitted. This hadith indicates that vomiting nullifies wudu’.

There is a shubhah (uncertainty, doubt) that some people ask: if vomiting nullifies the wudu’ then what about Ramadaan and the relationship between vomiting and fasting in Ramadaan? The People of Knowledge say, based on a hadith, that whoever vomits intentionally, he breaks his fast and has to make up the day. As for the one who the vomiting overpowers him without his contributing to it, then his fast is not nullified. 

Wudu’ is different – whether one vomits intentionally or not the wudu’ is nullified in both conditions.

Things similar to vomiting

Things similar to vomiting also nullify the wudu’. Some of the People of Knowledge say that this refers to nosebleed (ru’aaf رعاف) and some say that it is qalas (قلس) which exits through the throat from the stomach. Some say that it breaks the wudu’.

The Shaykh حفظه الله said that all these statements and the narrations related to them are not authentic. The People of Knowledge have differences related to nosebleed and qalas regarding whether it breaks wudu’ or not. The Shaykh حفظه الله said that they do not break the wudu’ as they do not come from the private parts. That (blood) which breaks the wudu’ is what comes from the two private parts.

6. Touching ones genitals
ومسِّ الذَّكَر

The author رحمه الله says that touching the male private parts breaks the wudu’. There is a narration where the Prophet صلى الله عليه و سلم said “whoever touches his private parts then let him not pray until he makes wudu’”.[2]

As for the statement of those who say that it does not break the wudu’ they use the hadith of Talq ibn ‘Ali رضى الله عنه who said that once the Prophet صلى الله عليه و سلم was asked about whether touching the private parts breaks wudu’ and he صلى الله عليه و سلم said that indeed the it is a part of the body.[3] 

Others use hadith of Busrah bint Safwaan رضى الله عنها mentioned above which says that one who touches his private parts must make wudu’. 

There is therefore a difference between the People of Knowledge based on these two texts. The first thing that our noble Scholars try to do when there are differences between the ahaadeeth, is to try and reconcile between the two narrations and bring harmony between them. 

Ibn Hibban رحمه الله and other than him say whilst reconciling the ahaadeeth: whoever touches his private parts with a piece of cloth between his hand and the private parts does not break his wudu’. As for the one without anything between his hand and the private parts then he breaks his wudu’.

The Shaykh حفظه الله then mentioned that there are two issues to be mentioned:

1. Touching the back private part – the anus for both men and women.
Touching the anus without something between the hand and the anus breaks the wudu’ due to the hadith of the Prophet صلى الله عليه و سلم where he mentioned “whoever touches his private parts then let him not pray until he makes wudu’”– this includes both the front and back private parts.

2. The woman touching her private parts.
If the woman touches her front or back private parts without something between the hand and the private parts then this breaks the wudu’. There is a hadith from ‘Umar ibn Shua’ib from his grandfather that the Prophet صلى الله عليه و سلم said: “Any man that touches his private parts has to make wudu’ and any woman who touches her private parts must make wudu’.”[4] 

So based on the general hadith “whoever touches his private parts then let him not pray until he makes wudu’” both men and women must make wudu’ if they touch their front or back private parts without something between the hand and the private parts. Likewise the second hadith from ‘Umar ibn Shua’ib also indicates that this applies to both men and women.

Book: Purification

Chapter 5: Ritual Bathing – al-Ghusl 
Quote:

بابٌ الغُسلُ: 
يجب بخروج المنِيِّ بشهوةٍ ولو بتفكّر، وبالتقاء الختانين، وبانقطاع الحيض والنفاس، وبالاحتلام مع وجود بلل، وبالموت، وبالإسلام.
Ghusl
Ghusl becomes an obligation when semen is ejaculated due to sexual excitement, – even if it is resultant from merely fantasizing in your mind – when the genitalia come into one another, at the end of haaid (Menstrual cycle) and Neefaas (Postpartum bleeding). (It is also compulsory when it results) from a nocturnal (sexual “wet”) dream that produces a wetness. Death and Entering into Islaam also obligate the Ghusl. 



Ghusl
From the verb غَسَلَ – يَغْسِلُ – غُسْلا/غَسْلاwhich means to pour water over the entire body whilst passing the hand over the body i.e. it refers to washing the entire body. It is sometimes obligatory and sometimes recommended. 

When Ghusl is Obligatory
1. When sperm (manee مني) is ejaculated from desire or intercourse. 
يجب بخروج المنِيِّ بشهوةٍ ولو بتفكّر

Intercourse obligates that ghusl be performed, even if no sperm is ejaculated. If thinking about intercourse etc. leads to an ejaculation of semen then it is no doubt obligatory to make ghusl. After ejaculation and before making ghusl it is not permissible to pray or touch the Mushaf etc.

Regarding the hadith of ‘Ali رضى الله عنه when he asked about the madhee (مذي – pre-seminal fluid). The Prophet صلى الله عليه و سلم said: “For the madhee (pre-seminal fluid) is the wudu’ and for the manee (semen) is the ghusl.”[5] The madhee necessitates wudu’ and not ghusl. madhee is not the same as semen (manee); it is a thin fluid that is secreted when thinking about intercourse, reading about it or fondling one’s wife etc. As long as it is not manee (semen) from an ejaculation, then it requires wudu’ and not ghusl, however, if manee exits then ghusl is required.

Wet Dream - If one awakens after sleeping to find a wet spot on his underwear or garments, or a dry spot with the traces of semen, then it is obligatory that he makes ghusl. This is even if he does not remember having a dream.

If one knows that he had a dream and made intercourse etc. in the dream, but there are no signs or traces of manee to be seen when he awakens, then there is no need for ghusl.

Also if women have wet dream and fluid comes out then it is necessary to make ghusl.

2. When the private parts of men and women touch. 
وبالتقاء الختانين

When the private parts of the man and the woman touch ghusl is obligatory. Women are circumcised just as men are circumcised. What is meant here is that place of circumcision which is always in the front of the private parts. If these parts meet even without penetration then it necessitates ghusl, even if there is no ejaculation.

3. Termination of Haaid
وبانقطاع الحيض 

Haaid refers to the blood that comes from the healthy woman who is not ill. The menses comes once a month for usually six to seven days. If the woman usually has her normal menses but at one time it is prolonged she should look at the colour of the blood in order to verify that it is the blood of menses. For menses the blood is dark in colour. When the menses is completed ghusl is mandatory. 

4. and Nifaas
والنفاس

Blood of Nifaas – postnatal bleeding. This blood is darker not like haaid. It occurs after labor or a miscarriage. Usually it is after the ruh (soul) has been blown into the fetus. A woman in this condition should not pray or touch the Mushaf. She should wait until the blood has stopped completely and then take a ghusl as Allaah سبحانه و تعالى said:

وَيَسْأَلُونَكَ عَنِ الْمَحِيضِ قُلْ هُوَ أَذًى فَاعْتَزِلُواْ النِّسَاء فِي الْمَحِيضِ وَلاَ تَقْرَبُوهُنَّ حَتَّىَ يَطْهُرْنَ فَإِذَا تَطَهَّرْنَ
{They ask you concerning menstruation. Say: "That is an Adha (a harmful thing for a husband to have a sexual intercourse with his wife while she is having her menses), therefore, keep away from women during menses and go not into them till they are purified (from menses and have taken a bath)." And when they have purified themselves ...} [al-Baqarah 2:222] 


Based on the ayah, when the blood stops flowing it does not imply that the women are purified, unless and until they make ghusl. Also, from the Sunnah, the Prophet صلى الله عليه و سلم commanded the women to make ghusl when the blood stopped flowing.
5. Wet Dream with the presence of wetness
وبالاحتلام مع وجود بلل

This has been mentioned above in the section “When sperm (manee مني) is ejaculated from desire or intercourse.”
6. Death
وبالموت

If an individual dies it is obligatory that he be given a ghusl. It is not upon the dead person to do this as he is dead and thus can no longer do anything. It is obligatory that the dead person be given a ghusl by those Muslims who are alive, and that he be shrouded and that they perform janaazah upon him and bury him. All this is Fard Kifayyah (an obligation upon the Community). It is an obligation upon the Muslims, if they do not wash the body and bury it then all of them (words unclear – share in the sin?)

----- Translation cut here – this is my interpretation -----


In the case of a wet dream or stopping of haaid the obligation of ghusl is upon the individual who is in this condition. However, the obligation of performing ghusl on the dead body is not by the dead, but those alive around him who would also shroud and bury him etc. 

It is agreed upon that the dead person must be given a ghusl before burial, except in specific conditions e.g. a martyr who has a specific burial procedure. 

Other than that, the body must be given a ghusl prior to burial, even one in ihram (garments worn for Hajj or ‘Umrah) would be washed and then shrouded in two garments or what he was wearing like the muhrim but (words unclear - do not perfume it?).

------ Translation resumes alhamdulillaah------ 

7. One who accepts Islaam 
وبالإسلام 

Ghusl is obligatory for a kaafir who accepts Islaam i.e. upon a new Muslim. This is because he is now required to perform salaah even if he does not understand anything except the Takbeer (saying Allaahu Akbar – Allaah is the Greatest) and the Tahmeed (praising Allaah by saying subhaanallaah, alhamdulillaah etc.) and therefore it is obligatory for him to make ghusl as comes in the hadith of the Prophet صلى الله عليه و سلم: when he صلى الله عليه و سلم said to some of the Companions when Thumaamah accepted Islaam ‘Go with him to the wall of Bani Fulaan then pass by it and make ghusl’.” 

Therefore it from the legislation that a new Muslim must take a ghusl even he washed himself just before accepting Islaam, so it is necessary that he makes ghusl upon entering Islaam.


Footnotes
1. Narrated by Abu Hurayrah in the Saheehayn.

2. من مس ذكره فلا يصلي حتى يتوضأ – An-Nasaa’ee 1/216, Ahmad, at-Tirmidhi 1/126, Maalik, ash-Shaafiee and other

3. أن رجلا سأل النبي صلى الله عليه وسلم عن رجل يمس ذكره هل عليه الوضوء ؟ فقال : لا إنما هو بضعة منك – ibn Hibban says Saheeh. Also see Tamaam al-Minna pg. 103

4. أيما رجل مس فرجه فليتوضأ وأيما امرأة مست فرجها فلتتوضأ – Shaykh al-Albaani says Saheeh in Saheeh al-Jaami’ #2725

5. من المذي الوضوء ومن المني الغسل At-Tirmidhi 1/114. Shaykh al-Albaani says Saheeh in Saheeh al-Jaami’ #5910. 




Questions & Answers

1. Question: My mother who is a Christian is getting married soon inshaa' Allaah and the marriage will take place in a church. She wants me and my wife to attend. What is your advice to me?

Answer: In reality even though there are times when you have to look at the benefit that issues like this may bring, there is no doubt that there is much shirk in the church where the marriage is going to take place as the priest may mention matters of shirk etc. Therefore, it is not permissible to be there, or to attend churches as Allaah سبحانه و تعالى said: 

فَلاَ تَقْعُدْ بَعْدَ الذِّكْرَى مَعَ الْقَوْمِ الظَّالِمِينَ
{…then after the remembrance sit not you in the company of those people who are the Zâlimûn (polytheists and wrong doers).} [al-An’aam 6:68]


We advise the brother with giving his mother her rights regarding kindness, and as such he should excuse himself in a good manner, from attending, perhaps he may give her an appropriate gift so that she will maintain good relations with him. However, it is not permissible to attend the church due to the Shirk that occurs within.



2. Question: I know that hanging verses of the Qur’aan was not from the Manhaj of the Salaf. But, is it permissible for me to hang some adkhaar (supplications) e.g. entering and exiting the house, or adkhaar of sleep for the purpose of memorization and reminding? 

Answer: It is not permissible to hang these supplications since those around the Messenger صلى الله عليه و سلم i.e. the Companions رضى الله عنهم were also in need of memorizing these supplications but they did not hang them on the walls in order to do this. Therefore, since they did not do it and they had the same need, then if we do this it will be a bid’ah (innovation).

As for hanging it as a reminder, the Companions رضى الله عنهم were also in need of reminders but they did not do this. 

Alhamdulillaah, in the beginning they and their children memorized much of the Deen but there is no authentic narration whatsoever that affirm that the Companions hung supplications on a wall etc. for this purpose. 

That which we advise with, is that you should memorize the supplications and be diligent and zealous in reviewing them every morning and evening, whenever you enter and go out the house, but do not hang them. 

Also, some people hang supplications and the prayer timetable and a clock etc. in a musallah in front of them. This is not something that should be done. Nothing should be in front of the musalee (one who is praying) as this will distract him in his salaah. If it is important and must be hung it should be placed at the corners of the musallah and the back of the masjid.
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Correction to Notes for Class #4 



بسم الله الرحمن الرحيم

ِAssalaamu 'alaikum wa rahmatullaah wa barakaatuh,

I would like to make a correction to my notes for Class #4 which took place on April 15, 2006.

A sister pointed out an error which I made, may Allaah reward her immensely.

The correction pertains to the section near the end titled: 

8. What is said before entering and on leaving the place of relieving oneself

The correct du'aa for entering the place of relieving oneself should be:

اللهم إني أعوذ بك من الخبث و الخبائث

I humbly ask Allaah's forgiveness if I caused anyone to me misled by my error.
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CLASS #7 - Delivered on February 17th, 2007 



7th class
Book: Ad-Durrar Al-Bahiyyah of Imaam Shawkaani (Rahimahu Allaah)
Shaykh: Wasiullaah Abbas (Hafithahu Allaah) 
Class Date: February 17, 2007
Student ID: TRD2676
_________________________________________________
Assalaamu ‘alaykum wa Rahmatullaah
These are my notes from Fiqh Class. # 7

After praising Allaah سبحانه و تعالى and sending the salaat and salaam upon the best of creation, our Prophet Muhammad صلى الله عليه و سلم, his family members and all his companions. The Shaykh حفظه الله then said: 

Book: Purification

Chapter 5: Ritual Bathing – al-Ghusl 
Quote:

بابٌ الغُسلُ: 
والغُسل الواجب هو أن يُفيضَ الماء على جميع بدنه أو ينغمسَ فيه، مع المضمضة والاستنشاق، والدلكِ لما يمكن دلكه. ولا يكون شرعياً إلا بالنية لرفع موجِبه. ونُدب تقديم غسل أعضاء الوضوء إلا القدمين، ثم التيامنُ.
فصل:
ويشرع لصلاة الجمعة، وللعيدين، ولمن غسّل ميتاً، وللإحرام، ولدخول مكةَ.
The Ghusl that is obligatory is:
Water is poured on all parts of the body or that the body is immersed in it. This is to (also) include rinsing the mouth and blowing the nose and rubbing (with the water) all the body parts that one is able (to reach). The Ghusl is not legally acceptable (cannot perform ‘eebadah with it) unless (it is preceded with) Nīyah (intention) to remove oneself from the state of defilement.
It is desired to begin by washing the limbs that are washed in wudu’ except for the feet and to wash the right limbs and side first.

The Ghusl is legislated for:
1. Salatul Jum‘aah
2. The two ‘Eed Prayers
3. For the one who washes a deceased person
4. For Ihraam
5. For entering into Makkah.



The Performance of Ghusl

The Legislated Ghusl
· The ghusl which is waajib is the pouring of water all over the body so that it touches every part of the body. This is if the water is flowing like the sea or a river, or if it is like a pool or pond where the water is collected, then one may be immersed in it.

· The condition for the legislated ghusl to occur is that it must be done with the intention of performing ghusl (for the removal of major impurity). 
Translator’s note: In some books you see the word ghusl translated as ‘shower’ or ‘bath’ – this is not a correct translation as it is not the same as the legislated ghusl if you just have a shower without having the intention of removing major impurities.



With rinsing your mouth and snuffing and blowing your nose
· The Madmadah (rinsing the mouth to remove smells, food remnants etc.) and the Istinshaaq (snuffing water in the nose to remove mucus, snot etc.) have been established from the actions of the Prophet صلى الله عليه و سلم.

· There is no doubt that the ‘Ulamaa have differed on whether they are compulsory or not; but what is correct is that the Prophet صلى الله عليه و سلم ordered with the Madmadah and the Istinshaaq or he صلى الله عليه و سلم did it, or he did it only (without also ordering that it be done). Due to this there is difference regarding whether it is compulsory or not.

· The Shaykh حفظه الله said that what is apparent to him, and Allaah knows best, is that the general statement is that if an individual wants to make a complete ghusl, he makes wudu’ before ghusl and then washes his feet.

· In reality, the Madmadah and the Istinshaaq occurs in the wudu’ so if one enters the water or pours water on his entire body with the intention of performing ghusl and he does not perform wudu’ then his ghusl is correct. If he makes wudu’ then this loved and preferable.

· So are the Madmadah and the Istinshaaq obligatory? There is ikhtilaaf (difference of opinion) regarding this. For wudu’ the Madmadah and the Istinshaaq are waajib (obligatory). As for ghusl, there is ikhtilaaf on the issue. It is preferred to perform wudu’ before ghusl and the Madmadah and the Istinshaaq occurs within wudu’.

· What is waajib (obligatory) in ghusl is pouring water over the entire body or immersing oneself in water.



Rubbing all (the body parts) that one is able to rub
· One must rub the body parts that are possible to be rubbed because in reality, simply immersing oneself in water without rubbing is not considered ghusl.



Legislated ghusl necessitates the correct intention
· Ghusl is not considered legislated ghusl without the intention of removing oneself from a state of impurities which necessitates it (ghusl). That is, if the reason for ghusl is janaabah (major ritual impurity – sexual defilement) or the reason for ghusl is removing minor impurity.

· If one performs ghusl even with the intention of wudu’ then this is correct as the ‘Ulamaa have said and as comes in the evidences for that.



It is desired to precede ghusl with wudu’ except (washing) the feet
· It is desired, not waajib (compulsory) to precede ghusl with wudu’. It is mustahabb[/i] (recommended) as comes in Bukhaaree and Muslim that the Prophet صلى الله عليه و سلم when he performed ghusl to purify himself from [i]janaabah be began by washing his hand, then he then poured water with his right hand on his left hand and washed his private parts. He then performed ablution as is done for prayer and then poured water over his body and then washed his feet.‏[1] So from this no doubt, it was done by the Prophet صلى الله عليه و سلم and doing this will be completion in performing the ghusl.

· The performance of wudu’, excluding washing the feet, before pouring water over the entire body is desired.



Important Notes
There are some very important and essential things to pay attention to. They are:

1. If a Muslim makes wudu’ then makes ghusl following the method we mentioned previously, there is no disagreement (خلاف) regarding the correctness of salaah with that combined ghusl and wudu’. But there occurs disagreement if after the wudu’ one touches their private parts without a barrier between their hand and private part, from cloth or other than that. If he does not touch his private part without a barrier then there is no disagreement concerning the correctness of his salaah with this ghusl combined with wudu’ in the method mentioned.

However, if he touches his private parts without any barrier i.e. with his bare hands then this invalidates his wudu’ and wudu’ alone must be performed before salaah. His ghusl remains intact and it is not required that another ghusl be performed.

2. As for if he performs ghusl only, and does not precede the ghusl with wudu’ but he performs ghusl with the intention of a waajib (obligatory) ghusl or a mustahabb (desired) ghusl and he intends that this ghusl is his ritual purification and his wudu’ and he intends salaah after it, then it is permissible that he does not perform wudu’ after it. There are narrations from the Sahaabah where it is not mentioned that they performed wudu’ then performed ghusl. They were asked if they performed wudu’ after ghusl and they said that it is not required as they washed from their head to their feet and that suffices. Thereby, the Ulamaa’ permit it with these texts, as well general narrations from the Prophet صلى الله عليه و سلم that he did not perform wudu’ after ghusl.[2] 

However we consider the action of the Prophet صلى الله عليه و سلم as his approved Sunnah – he performed wudu’ like the (wudu’) for salaah then performed ghusl. So if it is done like this, there is no need for an individual to perform wudu’ (again). Nevertheless, if he only performed ghusl without preceding it with wudu’ then this is also permissible if his nīyah was to perform salaah after the ghusl.

Translator’s note: Therefore, just because something is allowed, it does not imply that we should leave off the Sunnah of the Prophet صلى الله عليه و سلم in order to do what is allowed. Rather, we have been ordered by Allaah سبحانه و تعالى to follow the Sunnah of the Prophet صلى الله عليه و سلم. This is something that should be given attention, as many times we see that one finds a way out of doing something and they take that way out, thereby abandoning part of the Sunnah. The Prophet صلى الله عليه و سلم would make a wudu’ before he made ghusl and this is the way that we should follow. 


Wash the right limbs and side first
· at-Tayyaamun – this means to begin everything starting with the right side. This was beloved to the Prophet صلى الله عليه و سلم and it is highly recommended.

· If an individual wants to make ghusl, then after the wudu’ he starts with the right side of his body followed by the left side of the body. When he starts to wash his head and he pours the water over his head three times, he starts with the right side of his head just as it is mentioned on the authority of the Prophet صلى الله عليه و سلم from ‘Ayesha رضي الله عنها that “The Prophet used to like to start from the right side on wearing shoes, combing his hair, cleaning or washing himself and doing anything else.”[3]

· This is highly recommended and as mentioned previously, just because it is recommended it does not mean that one should be negligent regarding it. Its being mustahabb (recommended) does not mean that we should intentionally abandon it. As Muslims we have been ordered by Allaah سبحانه و تعالى and the Messenger صلى الله عليه و سلم to follow the Messenger صلى الله عليه و سلم in all affairs of our life – whether we may consider it a minute or a major affair. We must hold fast to his صلى الله عليه و سلم Sunnah because everything which the Prophet صلى الله عليه و سلم did was khair (good).



When Ghusl is performed
1. On the Day of Jumu’ah
· His رحمه الله statement يشرع (yushra’) implies that it is not waajib (obligatory) i.e. it may mean mustahabb (desired) or muakkad (emphasized) but they indicate that it is not waajib.

· It is highly recommended i.e. not waajib (compulsory) to perform ghusl on Yawmul-Jumu’ah (The Day of Jumu’ah). This is what the author رحمه الله mentions in this section.

· The Ulamaa’ differ on whether it is compulsory or highly recommended and we will mention what we consider to be the strongest opinion based upon the sound and authentic narrations that we have from the Messenger صلى الله عليه و سلم.

· From them is a narration from Ibn Abbas رضي الله عنهما which is found in Saheeh al-Bukhaaree and others, where the Prophet صلى الله عليه و سلم said: “Take a ghusl on Yawmul-Jumu’ah.”[4] This is a command from the Prophet صلى الله عليه و سلم as some of the ‘Ulamaa explain, and therefore it is not permissible to abandon the ghusl on the Day of Jumu’ah. There are other narrations which come on the authority of Ibn Abbas, Abu Hurayrah, Abu Sa’eed and others from the Sahabaah رضي الله عنهم – those from amongst them who saw it compulsory for the Muslim to make a ghusl on the Day of Jumu’ah, and that the one who intentionally abandons making ghusl on the Day of Jumu’ah is a sinner.

· However, there is another large group of the ‘Ulamaa from the Sahaabah and other than them who take the other opinion that making ghusl on the Day of Jumu’ah is not waajib. This is based on the fact that some of the Sahaabah used to come from far places so that they could pray Jumu’ah with the Prophet صلى الله عليه و سلم. By the time they arrived they were sweaty, dirty and dusty as they traveled through the desert as some of them left days before, and some left very early that morning in order to arrive in Madinah on time to pray Jumu’ah with the Prophet صلى الله عليه و سلم. None of them who arrived in that state went back to make ghusl a second time. As a result of this some of the ‘Ulamaa take this opinion and say that ghusl on the Day of Jumu’ah is not compulsory.

· Nevertheless, when we look at the authentic narrations that were mentioned, the Prophet صلى الله عليه و سلم never mentioned a reason why the ghusl would be compulsory, rather he left it as a general statement and that is the way that we understand the text – in a general manner.

· There is another issue that should be mentioned regarding the ghusl on the Day of Jumu’ah. Although we see it to be waajib, one who does not make a ghusl on the Day of Jumu’ah but performs the Jumu’ah salaah, this does not necessitate that that his pray is unacceptable. Rather, his prayer is correct. This is based on a narration from Ameer al-Mu’mineen ‘Umar رضي الله عنه where he was giving a khutbah on the day of Jumu’ah and ‘Uthmaan رضي الله عنه entered the masjid while ‘Umar رضي الله عنه was on the minbar giving the khutbah. ‘Umar stopped the khutbah and asked ‘Uthmaan, “Are you entering into the masjid at this time?” ‘Uthmaan replied that when he heard the adhaan he had to go back and make wudu’. ‘Umar رضي الله عنه said to him “You only made wudu’?” Then he went and sat down and he prayed.[5] This shows that had his salaah not been valid, then ‘Umar رضي الله عنه would have ordered him to go back and make a ghusl. However the fact that he stayed and prayed along with the Jama’ah and he did not make a ghusl although they held that it was compulsory, and that ‘Umar رضي الله عنه did not send him to make ghusl, shows that his salaah is valid.

2. For the Two ‘Eed days
· Ghusl is highly recommended for the performance of the salaah on the two days of ‘Eed – ‘Eed ul-Fitr and ‘Eed ul-Adha. There are authentic narrations that the Prophet صلى الله عليه و سلم performed ghusl before going out for the ‘Eed salaah.[6] There is also a narration that the Prophet صلى الله عليه و سلم performed ghusl for the day of Jumu’ah, the day of Fitr (‘Eed ul-Fitr) and the day of Nahr (Sacrifice – ‘Eed ul-Adha).[7] Likewise there are narrations from the Sahaabah that they confirmed making ghusl on these days – Yawmul-Jumu’ah and Yawmul-‘Eedayn (the two ‘Eeds). This narration was mentioned by Imaam Ahmad رحمه الله. From this it is taken to be a highly recommended action.

· is not obligatory nor a condition for the correctness of the salaah.

3. One who washes a dead body
· This refers to any dead person – whether male or female. For example if a man washes his (dead) mother or wife, and washing his wife is correct whereas in reality washing the body of his dead mother or other than her is not correct except in dire necessity. The ‘Ulamaa have explained the details pertaining to this issue. Generally the men wash the male body and the women wash the female body and not the opposite. However, it is permissible for a husband to wash his dead wife’s body and vice versa.

· Whoever washes a body, whether male or female it is mustahabb (highly recommended) that they performs ghusl after. There is a hadith where the Prophet صلى الله عليه و سلم ordered with performing ghusl after washing the dead body: “Whoever washes a dead body then let him perform ghusl and whoever carries it (to the graveyard) then let him perform wudu’.”[8] So is the ghusl and the wudu’ waajib? Yes, it is possible to deduce from this hadeeth that it is obligatory to perform ghusl after washing the dead, and likewise the necessity of performing wudu’ after carrying the dead. However, there is an authentic hadeeth reported from Haakim and other than him that the Prophet صلى الله عليه و سلم said: “Indeed your dead ones die in a state of purity so whoever washes it, it suffices for him to wash his hand.”[9] From that, it is not waajib for one to perform ghusl after washing a dead person, rather it is mustahabb (highly recommended).

4. For assuming the state of Ihraam
· It is desired to perform ghusl for assuming the state of Ihraam[10]. There is a narration from Tirmidhee and other than him, in an authentic hadeeth inshaa Allaah, that some of the Sahaabah said that the Prophet صلى الله عليه و سلم removed his regular clothing and performed ghusl for wearing his Ihraam.[11] Therefore, it is mustahabb (highly recommended) for the Muhrim (pilgrim who is in a state of ritual consecration‏) whether for ‘Umrah or any type (from the three types) of Hajj, to perform ghusl.

· If he does not perform ghusl and he is in a state of ritual purity for salaah, then it is permissible for him to assume the state of Ihraam without ghusl inshaa Allaah and this is the opinion of most of the ‘Ulamaa and they do no not make it waajib.

5. Entering Makkah
· It is also desired and mustahabb (highly recommended) to perform ghusl for entering the precincts of Makkah al-Mukarramah. In reality this desirability pertains to when the individual is entering Makkah in Ihraam for pilgrimage or ‘Umrah. So if the Muhrim (pilgrim who is in a state of ritual consecration‏) whether for ‘Umrah or Hajj wants to enter Makkah then it is highly recommended that he performs ghusl. This is based on what comes in an authentic hadeeth from Muslim and other than him that the Prophet صلى الله عليه و سلم did not enter Makkah except that he spent the night at Dhi Tuwa until dawn then performed ghusl then entered Makkah in the day. Ibn Umar who narrated the hadeeth said that the Prophet صلى الله عليه و سلم did that.[12] This is also narrated from Bukhaaree and other than him.[13] The Shaykh حفظه الله mentioned that Dhi Tuwa is now within the precincts of Makkah but during that time it was not considered a part of Makkah. It is now behind the mountain which stands at the back of the Ka’bah. This action is highly recommended.


Two other instances
There are two other instances when it is highly recommended to make a ghusl which the author did not mention. The Shaykh حفظه الله mentioned very briefly what these are.

6. When an individual falls unconscious
· It is highly recommended that an individual performs ghusl after regaining consciousness after falling unconscious for whatever reason. However, it is waajib upon him to make wudu’. The evidence for this is found in the hadeeth where the Prophet صلى الله عليه و سلم towards the end of his life when he was ill just before he صلى الله عليه و سلم died, he would lose consciousness and then regaining consciousness. At this time he ordered Abu Bakr رضي الله عنه to go and lead the salaah with the Muslims. When he regained consciousness he would ask for water to be brought and he would make a ghusl and then come out and pray the salaah with the Sahaabah, praying next to Abi Bakr رضي الله عنهم.[14] So it is waajib for one who loses consciousness and then regains it, to make a wudu’, but highly recommended that he makes a ghusl.

7. A woman who has the blood of istihaadah
· This blood is the blood that a woman has which exceeds the normal period of menses. The ‘Ulamaa explain that the blood of menses has particular characteristics which women are aware of. These include smell, colour and thickness and they are used to distinguish the blood of menses from any other blood.

· The blood of mustahaadah is different, having characteristics opposite to those of menstrual blood. When a woman sees this blood it is highly recommended for her to make a ghusl before each salaah.

· The women must pay very close attention to this as many women are negligent regarding identifying the different types of blood based on their characteristics. The types include the blood of menses, the blood of nifaas i.e. postpartum bleeding and the blood of istihaadah. The blood that the woman came to complain about was neither the blood of menses nor nifaas rather it was the blood of istihaadah. The Prophet صلى الله عليه و سلم told her that when the time for her normal menses ceases i.e. the characteristics are no longer present, but the bleeding continues, then she should make a ghusl, secure the area so that blood would not get on her clothing, and make a wudu’ for every salaah and if she made ghusl it is preferred.[15] That is, it is preferred to make ghusl before each salaah for the one who is in a state of istihaadah. In this case ghusl is not waajib except after the blood of menses stop then a ghusl is done, and if bleeding continues as istihaadah then wudu’ is performed for every salaah.

Chapter 6: The Dry Ablution – at-tayammum 
Quote:

بابٌ التيممُ: 
يستباح به ما يستباح بالوضوء والغسل، لمن لا يجد الماء أو خشي الضرر من استعماله.
وأعضاؤه الوجه ثم الكفّان؛ يمسحهما مرّةً واحدةً بضربةٍ واحدةٍ ناوياً مسمّياً.
ونواقضه نواقض الوضوء. 

(The Performance of tayammum) permits (all acts of worship) that are made permissible by wudu’ or Ghusl for the one who cannot find water or fears hardship if he uses water. The limbs (that are to be cleansed during the tayammum are) the face and the two hands; wiped over one single time while having niyah and sayingبِسْمِ اللّهِ . The Ghusl is nullified by all that nullifies wudu’. 



Definition of tayammum

Linguistically it means to have an intention or a desire. In the Sharee’ah (Legislation) it means to purify oneself with clean earth with the intention of purifying oneself. This is found in the statement of Allaah:



يَا أَيُّهَا الَّذِينَ آمَنُواْ إِذَا قُمْتُمْ إِلَى الصَّلاةِ فاغْسِلُواْ وُجُوهَكُمْ وَأَيْدِيَكُمْ إِلَى الْمَرَافِقِ وَامْسَحُواْ بِرُؤُوسِكُمْ وَأَرْجُلَكُمْ إِلَى الْكَعْبَينِ وَإِن كُنتُمْ جُنُباً فَاطَّهَّرُواْ
وَإِن كُنتُم مَّرْضَى أَوْ عَلَى سَفَرٍ أَوْ جَاء أَحَدٌ مَّنكُم مِّنَ الْغَائِطِ أَوْ لاَمَسْتُمُ النِّسَاء فَلَمْ تَجِدُواْ مَاء فَتَيَمَّمُواْ صَعِيداً طَيِّباً فَامْسَحُواْ بِوُجُوهِكُمْ وَأَيْدِيكُم مِّنْهُ 
مَا يُرِيدُ اللّهُ لِيَجْعَلَ عَلَيْكُم مِّنْ حَرَجٍ وَلَـكِن يُرِيدُ لِيُطَهَّرَكُمْ وَلِيُتِمَّ نِعْمَتَهُ عَلَيْكُمْ لَعَلَّكُمْ تَشْكُرُونَ
{O you who believe! When you intend to offer As-Salât (the prayer), wash your faces and your hands (forearms) up to the elbows, 
rub (by passing wet hands over) your heads, and (wash) your feet up to the ankles. If you are in a state of Janâba (i.e. after a sexual discharge), 
purify yourselves (bathe your whole body). But if you are ill or on a journey, or any of you comes from the Ghâ'it (toilet), 
or you have been in contact with women (i.e. sexual intercourse), and you find no water, then perform tayammum with clean earth 
and rub therewith your faces and hands. Allâh does not want to place you in difficulty, but He wants to purify you, 
and to complete His Favour to you that you may be thankful.} [al-Maaidah 5:6] 



Explanation of the Ayah
· In the ayah where it mentions “and you find no water” – this refers to the unavailability of water or having insufficient water. For example, you may have some water but if you use it for wudu’ then you will have no water to drink and you will be thirsty; and if you use the water to drink then it would not be sufficient for you to make wudu’ or ghusl. In this case one should make tayammum with clean earth and preserve the water for drinking.

· In this ayah Allaah سبحانه و تعالى indicates how wudu’ should be performed, what necessitates ghusl i.e. when He mentioned janaabah and He clarified to us what we should do in the case where we have insufficient water. He سبحانه و تعالى said that we should do tayammum. He then mentioned how tayammum should be done.

· The Legislation of Islaam clarified to us the various forms of purification that exist in Islaam, and clarified to us the things which nullify these types of purification, whether it be wudu’, ghusl or tayammum.

· The ayah continues to say that Allaah does not want to place any difficulty upon us. If Allaah سبحانه و تعالى made making ghusl or wudu’ something that was binding, such that there was no way around it, then it would be a difficulty upon us. So this shows the beauty of the Legislation of Islaam i.e. the origin of this Religion is founded upon ease in the Religion and it is not straitened. Allaah سبحانه و تعالى has made everything easy for us as He says in another ayah:

لاَ يُكَلِّفُ اللّهُ نَفْساً إِلاَّ وُسْعَهَا
{Allâh burdens not a person beyond his scope…} [al-Baqarah 2:286] 

· Similarly from ease in the Religion is that when travelling we are permitted to shorten our salaah and likewise break our fast (refrain from fasting), and if we don’t find sufficient water we may perform tayammum.

· It is from the beauty of Islaam that Allaah does not want to place a burden on us as mentioned in the first ayah quoted “Allaah does not want to place you in difficulty but He wants to purify you, and to complete His Favour to you that you may be thankful.” We should thank Allaah سبحانه و تعالى and constantly show our gratitude to Him for this tremendous blessing He has given us from his Favours towards us, by making this Religion complete, comprehensive and easy for us.



When tayammum is done
· The tayammum is for the one who doesn’t find water, or he finds water but it is not sufficient for both drinking and purification, whether it be wudu’ or ghusl depending on what is required.

· The ‘Ulamaa have explained that tayammum can be used as one uses wudu’ i.e. if one makes tayammum for salaatul Dhuhr he may perform salaah as long as he does not nullify his tayammum i.e. he may pray ‘Asr, Maghrib etc. with the same tayammum.

· Some ‘Ulamaa say that tayammum is valid for only a single salaah, and it must be repeated for each salaah[16] even though the tayammum has not been nullified. This is a very weak statement and it is not supported by any daleel (evidence). Rather, the evidence indicates that tayammum is used just like any other form of purification e.g. wudu’ or ghusl, and this is what is correct.



tayammum differs from Wudu’
· If you notice, the body parts washed during wudu’ are more than the parts wiped during tayammum. Are we going to wipe over the body parts with the dirt like we do for wudu’? Is this how we perform tayammum – by putting the dirt in our mouth then spitting it out, and wiping our face with dirt then our head and feet? No, we make tayammum like the Prophet صلى الله عليه و سلم did as we have been ordered to follow him صلى الله عليه و سلم and he did not teach the Sahaabah to make tayammum like this.

· Some of the Sahaabah, before understanding the details of tayammum, they made tayammum like they did wudu’ as mentioned on the authority of ‘Ammar ibn Yaasir رضي الله عنه that once he had to make tayammum and he rolled himself on the ground and then prayed? He informed the Prophet صلى الله عليه و سلم about it and he صلى الله عليه و سلم said, ‘It would have been sufficient for you to do like this.’ The Prophet صلى الله عليه و سلم then stroked the earth lightly with his hands and then blew off the dust and passed his hands over his face and hands.[17] He صلى الله عليه و سلم didn’t wipe anything else. This shows us that in the ayah mentioned previously (al-Maaidah 5:6) Allaah سبحانه و تعالى mentions tayammum in a general manner and the Sunnah came to clarify to the method of doing it.

· In this ayah, Allaah سبحانه و تعالى also said as it relates to wudu’, that you should wash your hands up to the elbows and Allaah سبحانه و تعالى also ordered with wiping the hands in tayammum, but is the wiping of the hands in tayammum the same as we wash them in wudu’? In the ayah the hand washed refers to the tips of the fingers to the elbows as explained by the ‘Ulamaa. However, in tayammum, it does not mean that. This shows that the Sunnah came to clarify the Qur’aan and it is necessary for us to return to the Sunnah. The hand to be wiped in tayammum is from the tips of the fingers to the wrist, including the palms. This shows the importance of the Sunnah in explaining the Qur’aan.



Performance of tayammum
1. tayammum is performed once with one strike of the earth. The dirt used is what is found outside or other than it. The striking of the dirt with the palms of the hands must be with the intention of purification (i.e. removing the major impurities which by necessity include the minor impurities.)

2. ‘Bismillaah’ must be said at the beginning as done for wudu’ based on the saying of the Prophet صلى الله عليه و سلم in an authentic hadeeth that “there is no wudu’ without saying Bismillaah”.[18]

3. Then strike the earth with the palms of the hands once, then wipe the face first, and then the palms of the hands up to the wrist. This is the correct method of making tayammum based on what comes from the Prophet صلى الله عليه و سلم.


It was mentioned from some of the Sahaabah that they used to strike the earth twice with their hands – once to wipe over their face and another time to wipe their hands.[19] The Shaykh حفظه الله said that it is okay to do it like this, but what is most correct is to do it exactly the way the Prophet صلى الله عليه و سلم did it – striking the earth once and wiping both the face and hands with that one strike.


What nullifies tayammum
· The nullifiers of tayammum are things which nullify wudu’.

· From these nullifiers are: 
- Defecation, urine, and whatever exits from the private parts – whether the front or back e.g., seminal fluid, sperms etc., the blood of menses or istihaadah, passing gas etc.
- Losing consciousness.
- Heavy sleeping.

· All these break wudu’ and likewise nullify tayammum.

· If you need to perform acts of worship which require purification e.g. salaah or tawaaf of the Ka’bah then you must be in a state of ritual purity.




Questions & Answers

1. Question: A man made tayammum and started the salaah, then his friend came with water whilst he was in the first rakah. Should he break the salaah or continue making the salaah? 

Answer: If the individual has already entered into salaah or has already completed the salaah then his salaah is valid and correct, even if he finds water afterwards. If an individual makes tayammum to perform say, salaatud-Dhuhr, but he has not yet actually entered into the salaah and he finds water, then it is compulsory upon him to perform wudu’ with water.

If he has made tayammum for a salaah and then another salaah enters and he has not nullified his state of purification, but he finds water, then he may perform the salaah without making wudu’. For example, he made tayammum for Dhuhr then ‘Asr enters and he is still in a state of purification he may pray ‘Asr with the tayammum, even though he has found water.[20] If however, he nullified his state of purification and he found water, then he must make wudu’ with the water before performing his next salaah. 

If he has started the salaah and he hears that water has been found it is not incumbent upon him to leave the salaah to perform wudu’ as he began his salaah in a state of purification. 

There is something that we must pay attention to. If he has already entered into the prayer with the purification of tayammum and during the course of praying he hears that water has been found then his salaah is valid. However, if after he completes the salaah there is time left and he wants to repeat the salaah after making wudu’, then he can do this. This is based on the hadith where two men set out on a journey and the time for salaah arrived and they had no water, so they made tayammum and performed the salaah. Then they found water within the time for the salaah, so one of them repeated the salaah with wudu’ whilst the other didn’t. Then they came to the Prophet صلى الله عليه و سلم and they mentioned it to him. He said to the one who did not repeat “you are correct and accomplished the Sunnah, and your salaah would be rewarded” and he said to the one who made wudu’ and repeated the prayer “you will be rewarded twice.”[22] He will be rewarded twice as he performed salaah twice – once with tayammum and once with wudu’. However, note that this does not mean that if one wants to be rewarded twice he should make wudu’ then pray, then make another wudu’ and repeat the salaah. This is not something that is legislated. Rather this is an isolated incident restricted to that particular situation (where tayammum was necessary due to the unavailability of water but thereafter water was obtained within the time for the salaah).



2. Question: Would ghusl be sufficient to be wudu’ if intended as such?

Answer: Yes, we mentioned previously that if an individual makes ghusl without making wudu’ within the ghusl, his ghusl is correct once he made the intention of performing ghusl as it was mentioned that some of the Sahaabah did this.



3. Question: [--- Due to an apparent break in the audio the question was not obtained. However, based on the answer it seems to be regarding wiping over the ears during ghusl. And Allaah knows best. ---]
Answer: It is not necessary for an individual to wipe over the ears when making ghusl as this is already included in the ghusl where the water will trickle down on the head, ears and rest of the body. It is not something that is necessary, but as it relates to the wudu’ then it is necessary as this is the way that the Prophet صلى الله عليه و سلم described the wudu’ to us. 

Translator’s note: As a matter of clarification – most of the ahaadeeth describing ghusl which have been translated into English, mention that the Prophet صلى الله عليه و سلم made ghusl and before he washed his feet, he would remove himself from that place due to water collecting in one place and he would be standing in that water. If he was previously in a state of janaabah (sexual impurity) there may be things in the water which would make it inappropriate to wash his feet in that place. He would therefore remove himself from that place and wash his feet in another place. The Shaykh حفظه الله was asked concerning our present time where we have bathrooms that have drains which prevent the water from collecting in one place, and if we still need to wash our feet in another place after making ghusl in the bathroom. He حفظه الله said “No”, because that was for a specific reason. However, in most of the English translations of these ahaadeeth there is no mention of why the Prophet صلى الله عليه و سلم did that. This has become a big discrepancy between the brothers and sisters in the West who read these translations. If the bathroom has a drain so that the water does not collect but drains off, then there is no problem washing the feet in the bathroom.



4. Question: Is dust a condition for tayammum or not, because many of the buildings are made of cement, ceramic tiles and wood?

Answer: The ‘Ulamaa differ on what is actually meant by the statement of Allaah سبحانه و تعالى: صَعِيداً طَيِّباً (sa’eedan tayyiban – clean dirt) and the other statement ‘clean earth’. The ayah mentions ‘clean dirt’ and the hadeeth mentions ‘clean earth’. Also, where the Prophet صلى الله عليه و سلم said that he was given five things that no other prophet was given, from those five things is that the earth was made for him as a purification – all of earth, regardless of where he was he could use the earth for purification.[22] This is whether it is rocks, cement, dirt – all of this is included in that as Allaah سبحانه و تعالى said ‘clean dirt’. This (صعيد) refers to any dirt which exists on the earth naturally – whether it is the dust found on the wall – whether the wall is painted or unpainted. It also includes the dust found on the floor. The dust found on the wall may be used for tayammum. There comes in another narration where the Prophet صلى الله عليه و سلم mentions ‘turbah’[23] which is earth found on the ground where fruits and vegetables grow out of it. This is the dirt specified in the text and it is the most appropriate and if available it is not permissible to use other than it, but if you cannot find this type of dirt then you may use any type of dust, dirt, cement etc. 

For example, if we are on an airplane and there’s no dirt and there’s no water – then what do we do? In this situation you would stand up, strike your hand on the seat of the chair or any part of the plane and make tayammum, and inshaa Allaah it will be correct and Allaah does not hold us accountable for what is out of our control as He سبحانه و تعالى said:

لاَ يُكَلِّفُ اللّهُ نَفْساً إِلاَّ وُسْعَهَا
{Allâh burdens not a person beyond his scope…} [al-Baqarah 2:286]




Footnotes and References

[1] Reported from ‘Ayesha رصي الله عنها in Saheeh Muslim with the following wording in Kitaab al-Hayd (#316) and with a similar wording in Saheeh al-Bukhaaree Kitaab al-Ghusl (#245).

[2] Reported in Jaami’ at-Tirmidhi 1/179 (#107), Sunan an-Nasaa’ee 1/209 (#430), Sunan Ibn Maajah 1/191 (#579) and Abi Daawuud. Authenticated as Saheeh in Mishkaat al-Masaabeeh (#445).

[3] Reported in Saheeh al-Bukhaaree, Kitaab al-Wudu’ (#166) from ‘Ayesha رضي الله عنها.

[4] Reported from Ibn Abbas in Musnad Imaam Ahmad (#3059) and with a similar wording (#2383). See Saheeh al-Jaami’ (#1076) and Saheeh at-Targheeb wat-Tarheeb (#692).

[5] Reported in Saheeh Muslim with the following wording in Kitaab al-Jumu’ah (#845).

[6] Reference pending. The translator mentioned this hadeeth, but it does not seem to have been mentioned by the Shaykhحفظه الله in the audio used to prepare these notes.

[7] With the following wording Shaykh al-Albaanee رحمه الله says Da’eef in Da’eef al-Jaami’ (#4590).

[8] Reported in Sunan abi-Daawuud 3/201 Kitaab al-Janaaiz (#3161). Shaykh al-Albaanee رحمه الله says with a Saheeh isnaad. 

[9] Reference Pending. 

[10] Ihraam – the clothing that the pilgrims wear when performing ‘Umrah or any of the three types of Hajj. For the men it comprises two pieces of cloth – the lower garment which is the izaar (loincloth) and the upper garment which is the ridaa.

[11] Reported in Jaami at-Tirmidhee 3/192, Abwaab al-Hajj wal-‘Umrah (#830) from Zayd ibn Thaabit. Shaykh al-Albaanee رحمه الله says with a Saheeh isnaad. 

[12] Reported with the following wording in Saheeh Muslim, Kitaab al-Hajj (#1259).

[13] Reported in Saheeh al-Bukhaaree and Saheeh Muslim. Refer to Miskaat al-Masaabeeh Vol 2. (#2561).

[14] Reported as part of a long hadeeth in Saheeh al-Bukhaaree, Kitaab al-Jamaa’ah wal-Imaamah (#655) and in Saheeh Muslim, Kitaab as-Salaah (#418).

[15] Reported with the following wording in Sunan Abi Daawuud 1/80 (#297). Shaykh al-Albaanee رحمه الله says with a Saheeh isnaad. 

[16] Reported in M’ajam at-Tabaraanee al-Kabeer. Shaykh al-Albaanee رحمه الله says Da’eef in Silsilah ad-Da’eefah 1/612 (#423).

[17] Reported in Saheeh al-Bukhaaree, Kitaab at-tayammum (#331). 

[18] Reported in Sunan Abi Daawuud 1/25 (#101) and Sunan ibn Maajah 1/140 (#398). Shaykh al-Albaanee رحمه الله says Saheeh in Saheeh al-Jaami’ as-Sagheer (#7514).

[19] Reported with the following wording by Haakim and at-Tabaraani. Shaykh al-Albaanee رحمه الله says Da’eef Jiddan (Very weak) in Da’eef al-Jaami (#2519). 

[20] My interpretation of what the Shaykhحفظه الله said was that if one performed tayammum and prayed and then the time for the next salaah came in and water was obtained, then the individual must make wudu’ before performing salaah, as the acquiring of water nullifies the tayammum. And Allaah knows best.

[21] Reported in Sunan Abi Daawuud 1/93 (#338) Shaykh al-Albaanee رحمه الله says with a Saheeh isnaad. 

[22] Reported with the following wording in Saheeh al-Bukhaaree, Kitaab at-tayammum (#328) and in Saheeh Muslim, Kitaab al-Masaajid wa Mawaad’i as-Salaah (#521).

[23] Reported with the following wording in Saheeh Muslim, Kitaab al-Masaajid wa Mawaad’i as-Salaah (#522).
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